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PREFACE 


I HAVE simply tried, in this little book, to unravel 
the fibres which enter into the actual structure of 
our present faith. That faith is the product of a 
process, which has in it centuries of gradual or 
growing experience: and each individual believer 
re-enacts, in a sense and in his degree, the entire 
process; even as the physical embryo gathers up 
the story of the race. When once the individual 
faith, therefore, is under challenge, it can only 
recover justification by going back on the history 
secreted within it. This is why I have desired to 
show how the various formule of our Historic Creed 
emerge, not as separate headings, but as moments 
in our organic growth, out of the sequence of 
necessary experience through which our own in- 
dividual effort in belief has to pass. 

The chapters originally appeared as papers in a 
monthly magazine, Zhe Commonwealth, and it was 
necessary to recall, each month, what point in the 
argument had been reached. This involved a certain 


amount of repetition; but I have ventured to leave 
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the papers in the form in which they had been 
written, trusting that, after all, the repetition may be 
of some service in gathering the threads together. 
The little book aims, of course, merely at being 
suggestive, and does not pretend to be complete. 


take 
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The UWnder=Whorld of Belief 


N7 HY is our Belief so timid and tremulous? It 
flickers in the gusts that shake and torment 
it, asif each moment would be its last. We often seem 
to be watching it ourselves, as terrified .spectators, 
waiting to see whether the flame will still survive 
another blast, as it shivers and writhes in the wind. 
Yet it is our own: we ought not to be outside it. 
Why cannot we answer for it from within? Why 
are we not in possession of its secret? Why should 
it be to us as a strange phantom, haunting the dim 
edges of our waking life, half lost in the twilight ; 
as a. spectral entity of whose actual substantial 
reality we can give no clear account? It ought to 
be the very core of all our certainty: the measure 
and proof of what we mean by the Real. Yet when 
. we turn to search for it, and to bring it out into the 
light, we hardly know whether our grip closes on 
anything at all. It is so shadowy: so elusive. It 
slips through our fingers. It disappears like “ water 
that runneth apace.” We cannot fix its outlines. 
It yields under any stress. Just when we want it 
to be in action, it entirely goes under. 


Why is this? There never was an hour in which 
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it was more urgent that Belief should be ready, 
confident, assured. The challenges are varied and 
incessant. The pressure of attack is tremendous. 
Adverse and alien influences pour in upon it from 
incalculable quarters. It is lost if it cannot find 
swift utterance, and effective expression, and ready 
retort. It cannot afford to run uncertainly: or to 
hit blows in the air. It must know exactly what it 
means, and what it is going to do, and how it can 
do it. Otherwise, the big roaring world will pass it 
by, or roll it under, before it has been made aware 
of what is about. Our special peril seems to be lest 
Belief, through ineffectual self-distrust, through lack 
of self-knowledge, through sheer incapacity of ex- 
pression, should drop out of all account in the 
world’s affairs—lest its very existence should be 
forgotten. 

Why, then, have we let it sink into this impo- 
tence? Why do we feel so empty and paralysed 
when it is challenged? Is it that we take it up at 
a stage too far down its long story? The Faith, 
that is under challenge to meet the situation of 
To-day, is a Faith which To-day cannot account for. 
As it stands, with all its manifold claims and assump- 
tions and presuppositions and assertions, it is a 
wonderfully late and complicated affair. It includes 
in it the progressive growth of five thousand histori- 
cal years ; and, behind that again, is an unmeasured 
and unrecorded movement of spirit up out of the 
silent abyss. If, suddenly, you are asked to justify 
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your Belief in this, its ultimate condition, facing, as 
it does, a situation as old as itself, a world of accumu- 
lated and complicated development, can you be 
surprised if it stutters, and gets confused, and loses 
its threads, and misses the cues, and trembles, and 
shuffles, and collapses? You cannot account for it 
without exhibiting the process by which it has 
arrived at its existing condition. For Belief is a 
life. It has grown. It is the characteristic expres- 
sion of a prolonged and historic experience. It is 
organic, It can only be understood as a-whole in 
all its parts. It holds in itself the story by which it 
has taken its present shape: and its only interpreta- 
tion lies in unravelling that story, of which it is the 
outcome and the verification. 

Back, then, we must go to the beginning, when- 
ever our Belief is seriously in trouble. It can have 
no other adequate justification except its own evolu- 
tion. To verify our present position, we must get 
to it by the road by which it was originally arrived 
at. Back to the start, then, we must go, to recapture 
the first germinal movement out of which it has 
risen. 

Ah! But when we search ourselves for these 
primary symptoms of Faith, how dark and vague a 
business we find it! Everything that we want to 
capture eludes us. Our modern self-consciousness 
gets in the way, and disguises us from ourselves. 
Who can hope, now, to re-discover and rehearse the 
primal simplicities of our spontaneity ? 
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True! But, then, we are not limited to an inward 
personal inspection for the discovery of what we 
originally were. History has preserved to us the 
outward record of these primal instincts of Religion, 
which we desire to recover. And, all over the earth, 
we can note and examine the evidence by which 
the primitive races of to-day corroborate the anti- 
quarian researches. This is one of our special 
privileges in this Age—that, for the first time in the 
world’s existence, we have covered the entire field 
of savage Faith, and hold in our hands the memorials 
and evidences of all that religion has ever meant, or 
still means, to the child-mind of the human race. 

Look out on this wide objective record of the 
earliest forms of religious experience, as it has 
actually showed itself in fact. There you will lay 
your hand on what your own Belief holds in it still 
as its primary impulse. There you will detect the 
actual motive out of which it starts into life. 

What is that motive? What was the aim and 
purpose of Religion, to begin with? The immediate 
answer clears a lot of our confusion out of the way. 
For we see, at once, that an early Religion is not a 
philosophic effort to explain the Universe. It is not 
a solution of an intellectual problem. It does not 
belong, as yet, to that side of our being. It makes 
no attempt to justify the ways of GoD to man. It 
has not yet become aware of moral and intellectual 
problems that need any solution. Primarily, it is 
the instinct of a weak, defenceless, timid creature, 
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who, above all things, needs something that will 
help: will shelter: will secure. He has no worth of 
his own, no sanctity, no security, no force, And 
he is facing a terrible world, crowded with menace, 
charged with peril, ready at any moment to trap, and 
slay, and devour. He can only creep warily to and 
fro,amid the swarming alarms. Nothing will respect 
him. ‘The forces that he has to encounter are 
merciless, and fierce: they know no relenting. Men 
are as dangerous and cruel as the rest. He must at 
all costs win some power on his side. He must lie 
under some protective ban. He must have a friend 
in power, who will care, and who will clothe him 
with some defensive sanction, which his foes will fear 
to outrage. 

Is there no such Power at hand? Is there no 
Advocate, who will befriend and shield? If he 
could but become identified with It! Not of him- 
self, indeed, as an individual, would he dare to claim 
any such alliance. As an individual, he does not 
count: he has no value of any kind. But, as in- 
cluded in some group, some family, some tribe, some 
race, he has a ground from which to start: he has 
some faint worth which makes it possible to believe 
that his safety might be the concern of a Power 
beyond. Is there any sign of such a Power? Can 
men, in their families, in their tribes, enter into any 
such protective relationship, and strike compacts of 
alliance, and give and receive pledges of mutual co- 
operation and of special and bonded identification ? 
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Yes! All over the face of the earth strange grey 
lonely stones, weather-scrawled, wind-eaten, stand, 
dumb and weird, in vacant places, to carry down the 
long centuries the records of the moments at which 
men whose names have been forgotten, whose 
memory has been blotted out, yet did, in their own 
dim days, find some signal given that help was near : 
find some word pass, in the silence, between them- 
selves and That Other: find some reason to set up 
a token of a relationship renewed, of a benediction 
invoked, of a sanction received, of a peril averted, of 
a peace promised, of a covenant sealed, of a pledge 
taken, of an intercourse established, of a communica- 
tion made and ratified, of a feast that worked strange 
efficacy, of a Power that passed into the blood. As 
we come upon these stones, in lone spaces on high 
hills, or in the heart of big woods at some spot sud- 
denly bare and green, or in the brooding silence of 
solitary plains, we can repeat in wonder the emotion 
that shook our unknown forefathers in these haunted 
moments. We quiver again with the ancient thrill; 
we recognise the touch of some unnameable Presence ; 
we are caught into the same mood of breathless 
expectancy; we look round, fearfully, and whisper 
with Jacob, roused from his exiled sleep, “ How 
dreadful is this Place! Surely, Gop was in this 
Place, and I knew it not.” Or in great trees, that 
stand apart, and gather into gnarled and hoary 
boughs the secrets of a thousand blind years that 
have gone over them, we, too, as they of old, are 
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aware of something that might almost speak; and 
would, surely, befriend. We could pay a little 
tribute to them, as an assurance that the kindly 
Presence was on our side, and would enfold us 
within its age-long mystery. 

So primitive man felt about for proofs that he was 
not companionless, was not undefended, nor wholly 
without concern to the Power without him. So he 
caught at the Presence to which he desired to make 
response. 

And still, in all odd and fanciful and grotesque 
things, he started as at a signal that might be pass- 
ing, if he could but catch its meaning. And still in 
the slant eyes of beasts that crossed his path, and 
vanished, or in the swift mystery of a snake revealed 
in the shiver of the grass as it disappeared, he felt 
the tremor of unknown events, and snatched at the 
sudden glimpse of a friend who was conveying to 
him news. Everything meant something, if only 
he could read the riddle. There are Powers on his 
side, if he could but attract their attention, or inter- 
pret their meaning. What else did those birds mean, 
flying across the space of sky ? or that old raven that 
croaked on his right hand? Or, again, he would 
draw closer to the Strength that was there to respond 
to his needs. And some splash of blood on an old 
stone pillar is still there, in spite of centuries of wind 
and weather, to record the sacred meal on the flesh 
of some sacrifice, through which life was fused into 
life, and blood witnessed to blood, and Gop and 
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man met and mingled in the bond of a common 
food. 

Are we ashamed to go back into this far savage 
world, with its stumblings and its makeshifts and its 
guesses? Can we, indeed, find ourselves explained 
by this childish world? Will it falsify our Faith, 
to trace it back to such vain fancies, and silly 
superstitions ? 

Well! The Bible does not think so. It is not 
afraid to lead us back to those dim movements by 
which the savage in us felt his way forward towards 
the heart of things. Back behind the sanctioned 
and authentic Covenant it admits us within the 
strange world of rites and sacrifices which have their — 
secret origin in the obscurities of primitive humanity. 
That is the force and the comfort of its earliest 
chapters. It roots its own story in the deep soil of 
elemental emotion. It delights in exhibiting the 
intimacy with which its own methods of approach 
to Gop are knit into the common experiences of all 
men. It presents its faith as a slow growth, emerg- 
ing out ofa manifold and multitudinous background, 
which holds in it the unrecorded evolution of pre- 
historic man, At its beginning, it is hardly 
distinguishable at all from the religious instinct 
common to all its Semitic neighbours: and modern 
research has been able to show how closely the 
Jewish ceremonies, and ritual, and habits, correspond 
to the universal character of all primitive Religion, 
The Bible lets us forcibly feel the native impulses 
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that set up stones and pillars, at sacred spots, to 
bear witness to what they knew. The stones knew 
it all. They were aware: they never forgot. They 
held the tradition secure. They transmitted the 
secret. “And Jacob took a stone, and set it up for 
a pillar. And Jacob said unto his brethren, Gather 
stones ; and they took stones and made an heap: and 
they did eat there by the heap. And Laban said, 
This heap is witness between me and thee this day. 
And Laban said, Behold this heap: and behold this 
pillar. This heap be witness, and this pillar be 
witness, that I will not pass over this heap and this 
pillar unto thee for harm. And Jacob sware by the 
Fear of his father Isaac. And Jacob offered a 
sacrifice in the mountain: and called his brethren 
to eat bread.” Are we not far back inside that very 
world which has left us dumb memorials on the 
lone plain of Sarum? And do not swarms of native 
faiths that still haunt the dark African Continent, 
or the Islands in the far Pacific, wake and stir about 
us, in instinctive kinship, as we read of Abram 
taking “a heifer of three years old, and a she-goat 
of three years old, and a turtle dove, and a young 
pigeon, and dividing them in the middle, and laying 
each half over against the other: but the birds 
divided he not. And the birds of prey came down 
upon the carcases, and he drove them away. And 
when the sun was going down, a deep sleep fell 
upon Abram : and lo, a horror of great darkness. And 


it came to pass that when the sun went down, and 
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it was dark, behold a smoking furnace, and a flaming 
torch that passed between the pieces. And in that 
day the Lorp made a covenant with Abram, saying, 
‘Unto thy seed will I give the land’” So deep 
down our Belief runs. So far, far back, we must 
travel, to arrive at its source. So it has been, in its 
objective history. So, in its measure, it must still 
be in us to-day. 

Does this mean that we must give up a day’s golf 
in order to sit till sun-down between two pieces of a 
slaughtered heifer and of a she-goat, waiting for a 
vision? Hardly! We cannot revive the mental 
outlook of a primitive man. But it does mean that, 
if our Belief is to recover the impulse that made 
Abraham to become our forerunner, it must have, 
behind it and beneath it, a world of spiritual ex- 
perience which is but half conscious of itself. Our 
intelligible and articulate Faith presupposes emotions 
that have not yet touched intelligence or articula- 
tion. These are its foundations: its materials out 
of which it builds. Deep below the surface of con- 
sciousness, there must be a stir and a pressure out 
of which emerge sudden invasions of the upper 
world, “uprushes” of impulse, intuitional experi- 
ments, tentative acts, outbreaks of spiritual energy 
following in pursuit of flying gleams, swift expecta- 
tions and assurances, lightning flashes of apprehensive 
feeling, sensitive recollections, instincts that know 
without words, and direct themselves without any 
guiding utterance. The soul must be aware of 
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thrills that invade, and shake, and pass; of unseen 
hands that touch, and breaths that come and go; of 
invocations at which it starts, as a “guilty thing 
surprised.” 

This is the under-world below Faith, on which 
Faith depends, through which Faith comes to itself, 
out of which Faith’s springs are fed. Thought, 
reason, reflection—these will all follow in their 
place. But thought must always have something 
given on which to do its work. It cannot begin 
“in vacuo.” It starts on the top of an experience 
already there. That is its universal note, in all 
its working: and it must retain this character in 
Religion. There must be religious material given, 
preceding the thought that will take it in hand. 
There must be “transcendental emotions” which 
draw on resources beyond conscious reason, in order 
for reflection or intelligence to find their opportunity. 
It is this subterranean world of feeling which has to 
be deliberately evoked and cherished, if our higher 
Belief is to be adequately fed with its appropriate 
supplies. 

And, to evoke it, we need not cut turtle doves in 
pieces; for we haye better ways of doing it. There 
are people called Poets: and two, more especially, 
have set themselves to exercise their priestcraft in 
this matter for us. Wordsworth has devoted all his 
most strenuous endeavours to the task of recaptur- 
ing for us these profound moments of unutterable 


emotion— 
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“Fallings from us, vanishings ; 
Blank misgivings of a creature 
Moving about in worlds not realised, 
High instincts before which our mortal Nature 
Did tremble like a guilty thing surprised : 


‘“<Those first affections, 
Those shadowy recollections, 
Which, be they what they may, 
Are yet the fountain light of all our day, 
Are yet a master light of all our seeing : 
Uphold us, cherish, and have power to make 
Our noisy years seem moments in the being 
Of the eternal silence.” 


Over and over again that immortal passage renews 
its haunting dominion over us. It has said all that 
we can ever mean, or want. Here is our Prophet in 
this mystic world, who can wake again, in modern 
souls, the elemental movements which underlie all 
spiritual apprehension of the Unseen. For him, yet 
again, as for primal man— 


“The surface of the universal earth, 
With triumph and delight, with hope and fear, 
Worked like a sea. 


From Nature and her overflowing soul, 

I had received so much, that all my thoughts 
Were steeped in feeling; 1 was only then 
Contented, when with bliss ineffable 

I felt the sentiment of Being spread 

O’er all that moves and all that seemeth still ; 
Over all that leaps and runs, and shouts and sings, 
Or beats the gladsome air. 
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Wonder not 

If high the transport, great the joy I felt, 

Communing in this sort through earth and heaven 

With every form of creature, as it looked 

Towards the Uncreated with a countenance 

Of adoration, with an eye of love. 

One song they sang, and it was audible.” 

For him, this dumb earth becomes alive as with a 

conscience responding to our own. He can make us 


tremble at that 
“Huge peak, black and huge,” 
which o- 


“As if with voluntary power 
Upreared its head,” 
while the boy struggled to escape in his boat from 
that “grim shape” which 
“Towered up between me and the stars, and still, 
For, so it seemed, with purpose of its own 


And measured motion like a living thing, 
Strode after me.” 


For days after his brain 


‘‘ Worked with a dim and undetermined sense 
Of unknown modes of being: 
And huge and mighty forms, that do not live 
Like living men, moved slowly through the mind 
By day, and were a trouble to my dreams,” 

Are we not back very far into these recesses of the 
brooding mind from out of which the earliest efforts 
at religion spring ? 

And, as through Wordsworth’s help, so, too, through 
Browning, we can pass under the old magical touch, 
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we can yield to the ancient mystery, as it wakes and 
stirs and vanishes under some momentary impulse, 
in a spot of earth that has suddenly become aware 
of our secret. 


“Oh moment, one and infinite: 
The water slips o’er stock and stone. 


We two stood there with never a third, 
But each by each, as each knew well: 
The sights we saw and the sounds we heard, 
The lights and the shades made up a spell 
Till the trouble grew and stirred. 


The forests had done it ; there they stood; 
We caught for a moment the powers at play: 
They had mingled us so, for once and good, 
Their work was done—we might go or stay, 
They relapsed to their ancient mood,” 


There it all is. In the typical work of these two 
poets, so serious, so real, so intense—in their sense 
of actual spiritual significance in their poetry—we 
recover the very temper out of which Faith draws 
its nourishment. This is the atmosphere in which 
it can take shape. ‘This is the environment out of 
which it can win its way to assurance. 

Why is it, then, that so very few of us, after we 
are thirty, read poetry at all? For most men, it 
drops wholly out of their lives, so soon as their keen 
youth is over. If it is ever recalled, it is with no 
serious attention; with no deep delight. Nothing 
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is done to preserve the mood in which this earth 
appears transfigured, 


“An unsubstantial fairy place,” 
holding in it 
“a hope 
Still longed for, never seen.” 


And, yet, this mood is the basic element over 
which the brooding Spirit hovers as it endows its 
creation with form and substance: as it moulds and 
fashions the first creative Word. We cannot be sur- 
prised if our Belief jars, with a violent shock, against 
our normal world, when we have ourselves allowed 
that normal world to lose all its inspiration and 
mystery, and to become a hard, dry, soulless machine. 
We let “the world be too much with us”; we give 
away “our hearts, a sordid boon.” We have long 
ceased to see earthly visions. 


“‘The sea that bares her bosom to the moon, 
The winds that rule her at all hours, 
And now ungathered lie, like sleeping flowers. 
For this, for everything, we are out of tune.” 


No wonder, that we cannot bridge the gulf between 
this blind, meaningless earth, and the visionary world 
which our Faith so confidently assumes. We must 
be “walking in the Spirit” surely, if we are to 
recognise the things of Spirit. Spirit must be 
about us. Spirit arms must uphold us. There 
must be moments and acts in which the greater life 
without strikes into the lesser life hid within: in 
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which the mighty Will in things is fused with our 
Will; in which the high Eternal Purpose wraps us 
round within its folds. These are the moments and 
the acts which reveal us to ourselves. These are the 
effectual workings, by which we are made ready for 
the further revelation. These are the deep founts 
on which we must draw. Our Christian Belief is 
but the culmination and consummation of this 
primal response of the living soul in man to the 
living soul in things. And our highest Christian 
Act, our sacred Feast, is not ashamed or afraid to 
gather up into itself all these first efforts by which 
man sought so earnestly, by the sign of the Blood 
offered, by the pledge of the Food taken and eaten, 
to identify his own petty existence with the strong 
protective reality of One who might, as he darkly 
surmised, be, in some strange way, alive for evermore, 
and might, by some unutterable claim, hold the keys 
of death. 

We must live in familiar touch with mystical 
experience if we would find ourselves in tune with 
the fuller Creed. 


The Up-espring of Faith 


AR, far down, then, in the central recesses of our 
being lies the spring of our belief. Deep below 

the surface its primal force is stored. It draws on 
elemental resources which well up out of the pro- 
found emotional life where deep answers to deep. 
This hidden life, as we have tried to show, emerges 
into consciousness by sudden eruptions and moment- 
ary invasions. Visions come and go. Gleams flash, 
haunt, and fly. Subtle instincts prick and _ stir. 
The touch as of a living presence startles, and calms 
and subdues. Whispers press: voices call. There 
are strange arrests; there are places which become 
aware of us; there are intuitions that swiftly appre- 
hend, and as swiftly lose what they had found. We 
move about in a world half-realised: yet a world 
that knows us: a world charged with appeals and 
understandings. So over all the wide face of the 
earth records remain, in mystic stones set up in 
lonely places, of the underlying faith which moves 
out to respond to felt invitation. And what that 
faith asked for was efficient help in hours of need ; 
‘some strength to come over to its side ; some security 
to shelter it; some sanction to give it worth ; some 
D 17 - 
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fusion by which it mingled with the protecting 
power. 

And we, still, must start from some such spon- 
taneous impulse ; we must find our compelling force 
in some such motive; we must draw upon these 
fundamental instincts, and trust these primal mo- 
tions. We are not to be ashamed to go down below 
articulate reason and below the light of intelligent 
consciousness, in order to discover our spiritual 
sources. For, indeed, all rational life is rooted in 
transcendental emotions which precede conscious 
expression. We are only asking of religious belief 
that which we ask of all else that is human. The 
conscious, the rational, emerges out of that which 
lies beyond and beneath it. So far we have got. 

And now, let us touch the mode of this emergence 
of religion into articulate expression; and we will 
try to illustrate it through its most typical develop- 
ment as the Bible records it for us. That Bible of 
ours was not afraid, we found, to track its religion 
back into savagery; and, therefore, it will reveal 
to us, all the more vividly and convincingly, how 
savagery is left behind, and how the after-stage 
becomes inevitable. 

Savagery passes as growth begins. We mean by 
“a savage” a man who does not grow. He never 
changes. He is devoid of purpose. But there comes 
an hour when man ceases to remain as he is, and to 
live merely for the moment. He looks before and 
after. He notes the recurrence of passing moments. 
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He connects them. He associates them. He sorts 
and sifts and arranges them. He anticipates them. 
He makes use of them. He conceives a purpose 
which they might serve: an end towards which they 
might lead. He knits them together into an orderly 
sequence; he assumes his own continuity of exist- 
ence; he sets to work to shape these moments to 
his liking, to control them by his will. So he brings 
permanence into his days: and that permanence 
stretches out beyond his own brief time; it ex- 
tends itself through his tribe, his family, his home. 
He looks down a long vista ahead. So he creates 
for himself a history. He estimates himself by his- 
torical standards, according to the measure with which 
he has served, or failed, the purpose in which his 
life finds the continuity of intention. So he attains 
to the conception of personal identity, and of moral 
responsibility. 

And, over against this gradual growth into personal 
consciousness, the manifestation of that other and 
outer Presence takes a corresponding shape. The 
Presence that once showed itself in those fleeting 
emotional moments steadies itself, establishes itself, 
repeats itself. It threads together, into some per- 
ceptible consistency, the signals of its appearing. It 
does not disappear with the vanishing emotions. 
It abides, to be recaptured, to be renewed. 

And there is a meaning in the sequence of its 
renewals. It is moving out towards a goal, with a 
fixed intention, It is steadfast; it is insistent; it 
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is irresistible. It has a mind, and it knows what 
that mind is. It has a will, and that will will not 
change. 

So the revelation expands. So the spiritual 
horizons widen. So the religious movement gathers 
force and scope and intelligence. This Presence, 
whom we felt after in strange inarticulate impulses, 
is, after all, a divine energy set on attaining a 
supreme result. / Gop is a Gop of history. 


TA Gop of history, a Gop revealing His purpose 


$~ 


through facts, a GoD drawing the facts into ever 
clearer correspondence with: His purpose; that is 
the Gop whom we arrive at. He is still a Gop here 
and now, alive in the facts before our face, even as 
we, by our primal emotional apprehension of Him, 
insisted and required. But, according to our gather- 
ing and growing conception of His abiding reality, 
He is, here and now, shaping the facts into a coherent 
order in view of what shall be hereafter: in view of 
what He desires the facts to become. His activity 
is immediate, actual, present, in form, in front of us; 
but it works on the top of the past; and it embraces 
the possibilities of the future. 

This is what GoD must mean to us, if He is to 
have any relation to what we are. And one nation 
in all the world, and only one, saw this necessity. 
This is the miracle of the Israelite. He it is who 
alone said “Gop is the power that lies within the 
facts. But the facts are not momentary. They 
grow. They exhibit a purpose, They manifest an 
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order. Therefore, GoD must be seen in the order, 
in the purpose, in the growth, to which the facts 
minister. GoD is a Gop revealed in law. Gop isa 
Gop revealed in history. Gop is a Gop revealed 
through growth.” 

This is the momentous conclusion to which this 
unique nation, our expert in the religious domain, 
slowly came: and that conclusion has dominated our 
spiritual story down to this very day. 

Two cardinal words record their amazing verdict. 

First, the GoD in whom they believed wee-bo~be~] 
known-as a “Righteous” Gop. And by “righteous” 
they ey meanf a GOD who can be relied upon to hold to 
His intention. He will be sure to see His own 
purpose out. He will bring out judgment unto 
victory. He is a GoD who abides one and the same: 
with a permanent character, and an intelligible 
resolution. His personal identity secures our con- 
fidence in His enduring faithfulness. He has an 
end in view, and He means to get there. He will 
not be found wanting: He is not a man that He 
should repent. He will never go back from His 
word. Facts and circumstances will change, but 
through all He will press toward a fixed consumma- 
tion. So He is revealed in history as “ righteous,” 
“The Lorp our Gop is a Righteous Gop,” J 

And the other word is “ Prophecy.” The purpose, *") 
that is, of the “righteous” Gop develops. It starts 
from a small beginning, but it looks to the whole 
wide world, It begins in one selected man; but it 
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proposes to embrace all nations in the counsel, 
though they be as the stars for multitude. It moves 
forward, as times and seasons permit. It expands 
in scope as new possibilities open out. It gathers 
volume, force, significance: it draws everything on 
towards a great justifying conclusion—a day of 
complete manifestation, when all the full plan will 
be disclosed, and Gon’s faithfulness to it. veritied. 
Gop, as history reveals Him, is a GoD whose mani- 
festation of Himself is progressive: it develops: it 
grows. This is the key of Prophecy. 

And, now, Prophecy discloses its vital significance 


T for men. For/this purpose of GoD in history is a 


purpose to be achieved through man’s co-operation. 
Man is the subject, the material, the instrument of 
the purpose. GoD has a counsel into which He 
admits men; and that counsel is a counsel on man’s 
own behalf. It is a purpose by which man, in and 
through the facts of a progressive history, shall 
himself become what Gop designs him to be, and 
has qualified him to become. Gop’s mind is to 
issue in and through man: and man comes to his 
full self in corresponding to that divine mind. This 
is only possible if Gop and man are capable of working 
together with one mind and one will. And the bond 
between them, therefore, without which intelligent 
and willing co-operation is impossible, is a moral 
one. 

Here we come to another typical phrase which 
pre-eminently characterises this Israelite belief; 
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“The Law.” This is the conscious and deliberate 
record of the moral correspondence to be attained 
between the mind of Gop and the mind of man. 
The Law is the form in which the individual 
conscience recognises the result of its belief. - “If I 
believe,” the man cannot but say to himself, “in 
a GoD with whom I am to co-operate in work- 
ing out a purpose through the centuries, then 
this must involve a precise and intimate co-ordina- 
tion of my intention with His. I must bend my 
instincts and interests into conformity with His, if 
we are ever to co-operate with effect. I must be 
carefully attuned to His desires. I must readily 
apprehend what He wants me to do. I must be 
responsive to His touch, to His eye, to His will. I 
and He must be sensitive to the same appeals: set in 
the same key : trained on the same lines. To believe, 
therefore, means to obey a law: a law which covers 
the entire life, simce my whole being co-operates. 
And this law must be a willing, joyful expression of 
delighted correspondence in work: it must carry 
with it my express intention, my glad adherence. 
I am under “the Covenant.” I pledge myself to 
this obedience. Co-operation involves a contract. 
To work with Gop in history brings me under a 
covenanted relationship to Him, by which I offer 
myself to keep the law.” 

And, moreover, this work in which man is to co- 
operate is, as we have seen, progressive: 1t grows 
under experience: it expands according to the 
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advance of circumstance. And, therefore, it makes 
ever new demands on his understanding of it; on 
‘his willingness to pursue it; on his alertness to 
advance with it; on his openness to receive it; 
on his strength to enlarge in scope; on his courage 
to trust it. His co-operation, then, involves him 
in moral discipline; in a training of character; in 
a probation of loyalty; in a testing of spiritual 
intelligence. Life under the law is a school of 
growing morality. 

And we see, now, how that old word “ Prophecy ” 
gathers ever larger significance. “Prophecy,” by 
virtue of its recognition of a progressive purpose, 
became also the name for this power to read the 
ordained purpose aright; to detect what GoD is at, 
and the direction in which He is making, and the 
kind of active co-operation that He requires. The 
Prophet is the man who most intimately corresponds 
with the counsel that is being unrolled: and the 
Prophet interprets what He cam detect of the counsel 
in present working by ever seeing it in the light of 
what it works for in the end. He is the man who 
catches sight, in the confused turmoil of actual ex- 
perience, of symptoms and signals of a purpose that 
struggles and strains toward a fuller achievement, 
towards a consummating close. He lifts the stupid, 
cruel facts of the passing day into the light of the 
Day of the Lorn, in which all days end. And the 
temper which desperately clings to this far purpose, 
and relies on the end which shall come in Gop’s 
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good time, and never despairs of the purpose that is 
even now at work towards the end, and which, 
through the delays that sicken the heart, and the 
defects that spoil the joy, and the black nights that 
hide the light of the Divine Desire, still grimly and 
desperately asserts the certainty of Gop’s faithful 28 
achievement, is called “ Faith.” 

One more immortal word grows into prominence 
under the pressure of this progressive adherence to 
an ever-widening purpose: “The Wisdom.” By 
the Wisdom the Israelite meant, intelligent corre- 
spondence with the facts of the universe. It is 
practically what we should call science, moral and 
natural. It is the temper of the man who is taken 
up into this vast and intricate scheme with which it 
is his honour and joy to co-operate. By Wisdom he 
responds instinctively to that which ordereth all 
things in their places, moving from end to end 
mightily and swiftly, without blunder or jolt or 
disturbance. By Wisdom he understands what is 
asked of him: and, if he can understand nothing 
else of the tremendous universe in which he is play- 
ing his part, he at least knows how to secure his 
own correspondence with it, and how to make his 
own contribution to the one Law that holds the 
whole in complete judgment. Morality is his special 
contribution to law. “The fear of the Lorp, that 
is wisdom: and to depart from evil is under- 
standing.” He in himself can reflect Gop’s mind 
for Him: can love what He loves, and repudiate 
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what He hates. This is his true science. This is 
his secret of co-operation. This is the law by which 
he plays his own special part in the purpose, and 
grows as it grows. 

So, by Wisdom, he finds Gop in the facts. And 
to refuse this co-operation, to withhold the con- 
tribution, to ignore the facts, and defy the purpose, 
and to see nothing to which you are committed, and 
to detect no counsel to which you are meant to 
respond: this is to sin the uttermost sin. This is 
to be “the fool”—*“ The fool hath said in his heart, 
there is no Gop.” 

“ Law”—“ Covenant”—“ Prophecy.” Do the words 
sound technical, biblical, theological? Yet they do 
but record, under the special terms of an expert and 
unique racial experience, the inevitable conditions 
which faith is bound to assume, as it moves upward 
from the levels at which it looks for union with Gop 
through flying, fleeting, momentary spasms of im- 
pression to those at which it seeks to trace and 
follow His enduring persistence in the sequence and 
evolution of historical facts. And if that is the true 
forward movement of faith: if that is its most 
rational and natural and significant development : 
then, these special Israelitish terms signalise the 
universal necessities which mark the upgrowth of 
such a faith. Our own faith, if it is to make this 
normal advance, must hold in it the qualities that 
belong to this experience. We shall discover in it 
that which corresponds to this old biblical story. 
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Gop in the fact: Gop in history: Gop at work, with 
a set and growing purpose, in and amid the human 
drama: Gop slowly disclosing to man under the 
discipline of experience, the goal towards which He 
insistently draws the humanity in which nature 
crowns its long effort—that is, surely, the 
Gop whom our faith would find to-day. And, if 
so, then we, too, shall repeat in ourselves that 
which the Book has recalled for us in its most 
typical form. We shall understand why St. Paul 
sees In Abraham the symbol of all trué faith that 
can ever be. For, once believe in GoD revealed 
through history, and Faith means man’s co-operation 
with Gop. 

Co-operation! That is the key-ideal. Gop in- 
vites men to help in the evolution of the purpose. 
That is man’s Call—the summons to be a fellow- 
worker with Gop in that Eternal counsel which shall 
bring man to his final consummation, as GOD. 
designed him. And/the call to this work is a call / 
to the mind of the man, that he should understand 
what he is about—that he should enter into the 
mind of Gop for him. The purpose is an intelligible 
purpose, and he is to be a rational agent. So the 
Call is personal. Each man, with his own special 
power of intelligence, is to make the plan his own, 
and to offer to it his own reasonable contribution. 
Each, then, is called by name, like Abraham. Each 
finds himself alone; mind to co-operate with mind 
and will with will, Alone, separate, individually— 
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so he finds himself under the stars, with GoD, in the 
|__eye of the everlasting heaven. 

Yet though the call “I want you_for yourself 
alone” is so intensely specialised : fret he, who is 
called, is not called for his own sake. He is called 
to co-operate, in his representative character, as an 
embodiment of entire humanity. His value, in his 
separate individuality, accrues to him solely by 
virtue of his being a typical expression of that for 
which he stands. And the purpose in which he is 
to co-operate, and the end for which he serves, is 
absolutely universal. So it was with Abraham. In 
him, in his solitary person, alone under the stars, all 
the sum of nations over the whole earth was to be 
blessed. So it is now; as each one of us is smitten 
by the Call. The Faith which gives itself to the 
high duty of co-operation takes in the whole destiny 
of man. “I believe” means, “I, in my own indi- 
vidual and personal freedom, give myself to the 
work of co-operating with Gop in the Divine Purpose 
which reaches from end to end of the story of man 
on earth. By Faith, I make a covenant with Gop: 
I bind myself to the service of this great hope. By 
Faith, I dedicate myself to this end; and have no 
other significance or value. My righteousness lies 
in my steady adherence to this purpose. All sin 
lies in the disloyalty which betrays it. Goodness is 
wisdom—the wisdom that sees, understands, adheres 
to, and never fails to correspond with, the work of 

\ Gon, When I sin, I prove myself the fool who falls 
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out of the intelligent will of Gop for the human 
race.” 

This is our Faith. This is the stage of Faith that 
we have reached. All true Faith must have come 
through this condition. The Bible does but write 
large, on the field of history, that story which should 
be the secret of every believing life. And, there- 
fore, this faith of ours to-day will include and involve 
the old biblical “ Prophecy,” 7. e. a gradually growing 
apprehension of the Divine Purpose, which will ever 
go on disclosing itself more and more effectively 
according to the measure of our loyalty. 

And, again, it will be always ethical in its very 
essence: for the Faith which understands and adheres 
to the Divine Purpose, can only do so by sym- 
pathetic correspondence with that moral ideal 
towards which all is moving and working. It can 
only adhere to a purpose which it welcomes, and 
appreciates, and loves. Without a glad and spon- 
taneous delight in the Divine intention, Faith would 
lose heart; would blunder; would misunderstand ; 
would fail to persist. By Love alone can Faith 
adhere, through weary delays and dreary defects. 
“Thy testimonies are wonderful, therefore my soul 
loveth them.” 

And, as the purpose broadens and deepens, and 
as its pressure grows sterner, and its tasks more 
perilous and more strained, the moral force to hold 
on is ever more terribly tried and proved. Only a 
Love that can afford to risk and lose all for the dear 
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cause will suffice. “Although the fig tree shall not 
blossom, neither shall fruit be in the vines: the 
labour of the olive shall fail, and the fields shall 
yield no meat: the flock shall be cut off from the 
fold, and there shall be no herd in the stalls: yet I 
will rejoice in the Lorp, I will joy in the Gop of 
my salvation.” It is a moral love for a Gop of good- 
ness, which ¢an alone lend force to Faith, to survive 
such an hour of desolation. 

We see how stern a thing Faith has become. If 
it means Faith in a Divine Purpose manifested 
through the evolution of man in history, then, the 
selection of that Purpose excludes alternatives. 
There are possibilities barred. There is a choice 
made which is decisive. It determines what is 
right and what is wrong. Life, true life, lies in 
discovering it; in coalescing with it; in furthering 
it; in being in tune with it; in understanding it ; 
in rejoicing in it. This high co-operation of Gop 
with man involves their being of one mind, And ~ 
mistakes are serious. And differences are fatal. 
History is very rigid in its demands, very austere 
in its verdict. Its determined issues may be sus- 
pended, delayed, modified, adapted: but finally, 
they must make their way. They must arrive. 
They cannot be stayed. They drive forward irre- 
sistibly. The past has taken pledges of the future, 
and these cannot now be forsworn. A Gop revealed 
through history must bear the mark of those inevit- 
able austerities, His forward pressure must operate 


THE UP-SPRING OF FAITH 31 


as a standard of Judgment. It must declare, by 
the order of events, what is to be tolerated and 
what is to be condemned. We begin to understand 
what uncomfortable words like “Orthodoxy” and 
“ Authority” may mean. 

And as this purpose grows clearer through ae own 
power to survive and to dominate, it must stand out 
with a special emphasis. It must disentangle itself 
from other suppositions. It must claim with more 
and more certainty that it has the mark of having 
found out what Gop intended—of having hit on the 
right understanding of His Will for man. By its 
gathering success and growing force, 1t must dis- 
miss, with ever more obvious decisiveness, the 
counter-interpretations of the mind, It will pro- 
nounce itself right, and others wrong. It will 
claim for itself the word “Revelation.” How else 
can you express the fact, which events tend more 
and more to verify, that to you as a race, or a body, 
Gop has succeeded in disclosing His purpose, in a 
way and to a degree for which there is no other 
historical parallel ? 

Yes! The Gop revealed through history is a Gop 
of law, of mind, of will, of purpose : and that purpose 
must act asa continual Judgment. And this leads to 
a dread conclusion. That Judgment must, at last, 
arrive at Finality. The long process must touch its 
end. The will must achieve what it has designed 
and worked for. There must be a consummation 
which will explain and justify all the weary labour 
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and pain of centuries spent in the sickening dis- 
appointments of hope deferred. On this ultimate 
Arbitrament all has been staked. Blood has been 
poured out; the age-long sacrifice has proceeded ; 
the agony of this tremendous tragedy has been 
borne by suffering generations who have gone down 
to the dust, seeing the vision only from afar. At 
last, Gop’s honour and patience must be vindicated. 
At last, that poor pilgrim, Humanity, must reach 
the haven. At last, Judgment must issue in 
victory. History cannot be an endless indefinite 
progression. If there is an intention at work 
within it, then, Faith must assure the completion 
of the Divine effort on man’s behalf. So the Faith 
of the Israelite, who found Gop in history, cul- 
minated in Faith in a Last Judgment. This 
showed itself to be a spiritual necessity with ever- 
growing intensity. This was the crown of its later 
belief. 

And all our own Faith, if it be loyal to its 
recognition of a Divine Will gradually disclosing its 
mind towards man in a growing purpose demanding 
his growing co-operation, cannot but find itself 
driven on and on to an ultimate belief in a Gop 
who, by His final manifestation of what His purpose 
requires, must determine who has been for Him and 
who against Him: who has helped, and who has 
hindered, the one underlying intention which has 
proved its absolute and universal value for all 
mankind, 
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So far, then, we have come in tracking the upward 
path of belief. 

“T believe in a Gop revealed through History.” 

“Therefore, of necessity, I must believe that Thou, 
O Gop, shalt come to be our Judge.” 


“We, therefore, pray Thee help Thy Servants.” 


The Crown of Belief 


BELIEVE in a Gop made known to me through 

the facts of Nature and of History. That is 
where I have got to. And the facts are coherent 
and progressive. They follow a law. They realise 
an order. They work towards an end. And Gop is 
the Eternal Righteousness. He is faithful to His 
Purpose. He retains His ideality of character. He 
is for ever discovered, in and through the facts, to be 
working out a single supreme end, a far-off Divine 
Event. And this end involves man’s co-operation. 
Man is made for the sake of this co-operation. GoD 
and man come together in a common work. Herein 
hes man’s Call. This is his Vocation. He is sum- 
moned out, in his solitary personal identity, to 
become a fellow-worker with Gop for a growing task 
into which will at last be gathered up the entire 
body of completed Humanity. Faith is that by 
which he responds to the Call, and gives himself to 
the work. This Faith of his commits his permanent 
personality into trustful union with that permanent 
Will by which Gop stands to His own Good Purpose 
without fail, and so verifies to man’s Faith His own 
unchanging Righteousness. Man, by prophecy, sees 

34 
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and foresees more and more what Gop is at, and why 
He wants him. Man, by Law and Covenant, brings 
his life under the control and guidance of the one 
Purpose which he is set to serve: and so is enabled 
to co-operate more and more intimately with Gop. 
By Wisdom, he enters into all the scientific detail of 
His Purpose, as he watches it grow and spread from 
man, with his own special ethical contribution of the 
Fear of the Lord, into the whole wide Universe of 
Things through which, from end to end, the one Law, 
the one Order, the one Will, moves and sweetly 
orders all things. To defy, ignore, collide with this 
Purpose, is the sin of the fool. 

Now, that is a high state for Faith to have 
reached ; and it is a condition of Faith which appeals, 
with peculiar force, to intelligent men to-day. A. 
Gop revealed through the facts: a Gop revealed 
in History: a Gop revealed through Science—well, 
what more can we want? So we might say, in our 
most self-sufficient moments; in hours of youthful 
audacity; in hours of intellectual vigour. Here, no 
doubt, is a faith which is worthy of a man’s highest 
capacities and aspirations. It offers an ideal, as real 
as itis noble. It evokes the ardour of honourable 
service, now in the immediate present, on an earth 
that willingly invites our help, and for a humanity 
that most sorely needs it. 

A great and inspiring Faith! Yes! But, at its 
close, as its inevitable corollary, we came upon the 
menacing conclusion, “We believe that Thou shalt 
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come to be our Judge.” The work sifts. The work 
puts to proof. The work goes forward and cannot 
stay. Opportunities missed are gone for ever. The 
universal Purpose, with all its foree accumulated 
through the labouring years, must press forward 
through storm and stress. It cannot stop for you 
and for me. It holds a tremendous necessity within 
it. Gop has committed Himself in one direction ; 
and, in doing so, has discarded all others. There is 
a right and a wrong: and woe to those who are 
wrong ! 

To be fellow-workers with Gop, then, involves a 
tremendous responsibility, with terrific risks. And, 
however long the Divine patience, and however 
prolonged the delays, at last, there must be a con- 
summation. At last,a decision is taken; at last, the 
whole Purpose is made manifest and is attained. 
And the inexorable verdict is given through the 
sheer necessity inherent in the facts. Some men 
have, actually, as a fact, worked in with the true 
Cause. ‘They are seen to have been right. “Come, 
ye blessed.” But these others, who have worked 
against the purpose? They are seen to have been 
wrong. What of them? The inexorable fact, of 
its own inherent force, pronounces the inevitable 
verdict. 

And, then, where, after all, does this verdict stop ? 
Those that have failed to correspond with the pur- 
pose—are they other than we ourselves? Who of 
us has not failed ? Who can claim to have kept the 
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Covenant? On the basis of pure co-operation in 
which each side fulfils the bond, which of us dare 
listen for the confirmatory conclusion, “Come, ye 
blessed ” ? 

So, at last, down by Jordan, a shuddering crowd 
of those who were the spiritual elect of the whole 
world—those who had responded to the peculiar 
Call, and had alone seen what Gop was about on 
earth, and had yielded themselves to the unique and 
prolonged discipline by which alone co-operation 
could be made effectual—is found confessing that, 
after all, the thing cannot be done. The best have 
broken down. The highest spiritual force that man 
has in him, expressing itself through the greatest of 
all the prophets, spends itself in the uttermost con- 
fession of impotence. “ We are all as sheep that 
have gone astray.” The verdict is against us all. 

Now—that is the last word of a Religion based on 
the Covenant of Co-operation. It is a Religion of 
Gop in History; and History is terribly austere. It 
is a Religion of Gop at work in and through the 
facts; and facts are severe and inexorable. It is 
a Religion of Gop manifested in Evolution; and 
Evolution is relentless. It is a Religion of Gop 
revealed through Science and the Law of Duty ; 
and Science discloses a world of terrific and un- 
bending rigour, and Duty is a stern and awful 
mistress. 

“We believe that Thou shalt come to be our 
Judge.” That is the last word on this religious 
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plane. Is it, then, the last word of Religion? Has 
Faith come so far only to be brought up short under 
this abrupt arrest? Is the scene by Jordan its final 
goal ? 

Turn, again, to that amazing book, the Old Testa- 
ment, out of which we have already drawn the 
materials and the records of our representative and 
typical growth in Faith. The old Book lays out 
at large the Religion of the Law: of the contract 
between Gop and man to co-operate in a common 
purpose. But, behind and within the records of the 
Covenant, there is another voice heard speaking with 
other accents. This voice begins low and faint; it 
lets. whispers fall; it breaks out in rare and 
strange cries. But gradually it gathers volume and 
power; it begins to dominate; it fills the page of 
Psalm and Prophecy. What is it? It is not the 
voice of a judge, but of a lover. It is the expression, 
not of command or invitation, but of passion. It 
invokes every capacity that man possesses of 
emotion. It runs through the whole scale of desire. 
It rises and falls: it threatens and pleads: it is 
tossed from one emotion to another. It flings itself 
out in tempestuous upheavals. It withdraws into 
itself again, in delicate, wistful, tender beseechings. 
It seems to draw up into itself all the deep mysteri- 
ous tragedy that shakes man’s soul. It gives utter- 
ance to the pathos that lies behind all the tears that 
have ever fallen from men that work and women 
that weep. It has in it the sound of the storm, the 
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rage of wounded affection, the swift alternatives of 
a heart in agony. 

Listen to it, as it throws itself hither and thither ; 
as it recoils upon itself; as it passes from the bitter- 
ness of a spirit stung by the cruelty of ingratitude 
to passionate longing for reconciliation, and forgive- 
ness, and peace. The fierce fire of wrath breaks out 
in its fury, only to take, suddenly, the shape of a 
tender flame that lovingly hovers and soothes and 
caresses. You hardly follow the transitions of mood, 
so swiftly do they cross and re-cross each other. To 
understand them, you must fling your own spirit 
out into the rapid changes which crowd upon one 
another in atumult of haste. They must be read all 
together, one rushing on hard upon another, so that 
the very extravagance of the heat and the wrath 
reveals itself as but the correlative, the reverse, of 
the love that wooes and yearns and desires, even 
as the love of a broken-hearted woman. There is 
nothing in literature like it, if it be not found in the 
colossal vehemence of King Lear. 

Here is Hosea :— 


“Ephraim shall become a desolation. . . . I will pour out 
My wrath upon them like water... . For I will be unto 
Ephraim as a lion, and as a young lion to the house of Judah. 
I, even I, will tear and goaway, I will carry off, and there shall 
be none to deliver. 

“But Ephraim, what shall I do unto thee? But Judah, 
what shall I do unto thee? 

“Come and let us return unto the Lorp, for He hath torn 
and He will heal us, He hath smitten and He will bind us up. 
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“Tam the Lorp thy Gop from the land of Egypt;.. - 
beside Me there is no Saviour. 

“They were filled and their heart was exalted, therefore 
have they forgotten Me. Therefore am I unto them asa lion, 
as a leopard will I watch by the way ; I will meet them asa 
bear that is bereaved of her whelps, and will rend the caul of 
their heart. 

‘‘T will ransom them from the power of the grave, I will 
redeem them from death. O death, where are thy plagues? 
O grave, where is thy destruction ? 

“T will heal their backsliding, I willlove them freely ; . . . 
I will be as the dew unto Israel: he shall blossom as the 
lily, and cast forth his roots as Lebanon. . . . They shall 
revive as the corn, and blossom as the vine, the scent thereof 
shall be as the wine of Lebanon.” 


And here is Jeremiah :— 


“Behold the tempest of the Lorp, even His fury has gone 
forth a sweeping tempest. It shall burst upon the head. of 
the wicked ; the fierce anger of the Lorp shall not return. 

“Woe unto us for the day declineth, for the shadows of the 


evening are stretched out. Prepare ye war against her ; arise 
and let us go up at noon.” 


Yet there follows :— 


“The Lorp appeared of old unto me, saying, Yea, I have 
loved thee with an everlasting love, therefore with loving 
kindness have I drawn thee. Again will-I build thee and 
thou shalt be built, O Virgin of Israel : again shalt thou be 
adorned with thy tabrets, and shalt go forth in the dances of 
them that make merry.” 


We all know well these violent contrasts in 
Isaiah :— 


‘“* Awake, awake, stand up, O Jerusalem, which hast drunk 
at the hand of the Lorp the cup of Hisfury. Thou hast 
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drunken the dregs of the cup of staggering and drained it, yet 
for a small moment have I forsaken thee, but with great 
mercies will I gather thee. In overflowing wrath I hid My 
face from thee for a moment, but with everlasting kind- 
ness will I have mercy on thee, saith the Lorp, thy 
Redeemer, ; 

“Thou afflicted, tossed with tempest and not comforted, 
behold I will set thy stones in fair colours and lay thy founda- 
tions with sapphires.” 


Over and over again these rhythmic excesses of 
passionate pleading repeat their refrains. How are 
we to understand it? What does this voice reveal ? 

It discloses, under the passionate figures of human 
imagination, the ultimate relationship between Gop 
and man—a relationship which goes behind and 
beyond all that belongs to the conception of Gop 
as the Worker, Ruler, and Judge, calling out men 
into friendly co-operation. This deeper relation- 
ship holds, though the contract of co-operation be 
broken. It is there, asa bond that belongs to the 
very being, and cannot be undone. Its rupture 
would be the one intolerable sorrow which Gop 
Himself refuses to bear. Its suspension is a tragedy 
that enters into the very life of the Divine Love. 

For, indeed, it is a Father to whom we are listen- 
ing, crying for a lost son whom He never will allow 
Himself to disown, because, indeed, he is His own. 
“When Israel was a child I loved him,” “Is 
Ephraim a pleasant child?” That is the most 
poignant word, surely, ever put into God’s mouth by 


man. The Father has punished, has lost him ; has 
G 
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condemned him; has given him over to the awful 
penalty of his sin: and yet He still, in the lonely 
home, sees, not the prodigal in the far country, but 
the boy whom he never can forget—the lad who ran 
laughing in the sun through the garden, as his hair 
flew back in the wind, and the air rang with the 
ripple of his laughter. Can a Father ever forget 
such a sight as that? Can He allow any black 
cloud that has intervened to blot out the undying 
memory of that happy boyhood? “Ah! Was not 
Ephraim a pleasant child?” “When he was young, 
I loved him so!” ‘Therefore Ephraim is still 
beloved. Therefore, the tireless love of Gop, the 
Father, will wait; will hope: will hunt the boy 
home again, as a hound that cannot be shaken off. 
That is the new Revelation. Behind the con- 
science of the Judge, lies the love, the passion, of 
the Father. Yet it is not some one other than the 
Judge who speaks as a Father. The voice of passion 
issues from the same lips as decreed the Covenant. 
It is the GoD whom man has ever had before him, 
summoning him to work for the high enduring 
Purpose of His Righteousness, who now is not 
ashamed to disclose to him the agony as of a 
woman's heart torn by distracting anxieties. The 
voice, in its vehement passion of desire, has, indeed, 
carried us far beyond the limits of the older con- 
tract: far beyond the qualities and characteristics 
inherent in the conception of the Divine Ruler at 
work in History. But it does not throw over the 
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more limited revelation. Rather, it comes out of it. 
It involves it. It appeals to it. It is out of the 
agony of seeing His Purpose defeated by the man 
whom He had called to co-operate in the work, that 
He, who is the Ruler and the Judge, goes back 
behind Himself as the Lord of Destiny to Himself 
in His profounder significance—to Himself in His 
innermost secret—to Himself in His ultimate and 
transcendent reality. The Judge on the Throne is 
Himself the Father whose Fatherhood now breaks 
through, and utters the cry of outraged. and yearn- 
ing affection. 

We keep, then, all that we already had reached. 
The law of the Covenanted Work abides as a per- 
fectly true and real expression of the relationship 
in which we stand to Gop. Not a jot or tittle is 
destroyed. Still, we are regarded as called to corre- 
spond to Gop in History, to Gop in the facts. Still, 
we are slowly moving toward the hour when He will 
come to be our Judge. And, because of the awful 
seriousness of the call, and because of the inevitable 
terror of that judgment, He who is to be our Judge, 
opens out this deeper secret, this more intimate 
union, this irrevocable bond of His Fatherhood and 
our sonship. Here is the crowning discovery to the 
height and depth of which Faith has risen. Under 
the pressure and stress of its own failure to fulfil 
its bond on the field of Historical evolution, it is 
driven to rise from out of its earlier confession : “I 
believe in[Gop, my Ruler and Friend, who shall 
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come to be my Judge”: unto the uttermost assér- 
tion of a humbled and adoring heart : “I believe in 
Gop, the Father”: “I believe in Him who loves 
me for ever because He made me to be His own.” 
Yes! But have we arrived? Has the story come 
to a close? Have we reached a solution that satisfies 
itself? Far from it! The discovery of the Father- 
hood wakes a trouble deeper than that which stirs 
under the consciousness of a Ruler and a Judge. 
Faith, we now see, can be nothing less than the 
spirit of sonship. It is the temper in which the son 
responds to the heart of a father. It is the will 
which finds itself gladly and freely identified with 
the love of a father. It is the delight of instinctive 
correspondence between life and life ; so that the one 
is mirrored in the other. It is the joy of living in- 
the light of the Presence which fills the whole house 
as with a fragrance. It is the keen gladness with 
which eye answers to eye, and soul to soul, and 
heart to heart, in delightful interchange, in ever- 
growing intimacies, in ceaseless opportunities of re- 
newed assimilations. This is the life of the son in the 
Father's House. This, then, is what I mean by Faith. 
Faith cannot stop short of this. Yet how is such a 
life to be faced 2? How can its strain be endured ? 
The Fatherhood comes nearer than the Friendship. 
“Closer it is than breathing.” It searches through 
and through. It enwraps. It lets nothing escape. 
Tt will have all. It is terrible in its demands. Who 
can live with everlasting burnings? Who can abide 
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thé flame? Why, the very heat and vehemence of 
this agonised Love which pours out its complaints 
and its beseechings and its Jongings and its desire 
in those passionate pages of the book are appalling. 
They are beyond my comprehension, my experience, 
my capacities. I cannot live under the continual 
pressure of this clamorous and importunate affection, 
that hungers for a return of love. How can I 
return such love as this? How can I live at its 
level? I have lost the power to believe in this 
high fashion. I have no eyes to see this Father’s 
House, which ought to be all about me, real and 
apprehended. I have no heart to beat in tune with 
these spiritual ecstasies. I do not hear Gon’s voice 
calling, amid the trees of the garden, in the cool of 
the evening. If I did, I should tremble, and fly. 
This life with Gop, of which the Book speaks so 
confidently, has lost for me its savour: it has lost 
all intelligible meaning. I cannot understand its 
strong language—its heights and its depths. Is it 
my sin that has clouded my vision? Is it my 
father’s sin that has robbed me of all power to 
perceive, or care for, my true inheritance? I cannot 
tell. Only I know that the faculty for seeing it is 
somehow gone from me. Only I know too well 
that its language is to me remote and unreal. I dare 
not talk of my sonship in the home. I cannot claim 
it, for I do not really know what it is that Iam to 
claim. The belief in it has vanished from me. 
Nothing in me, now, responds. Faith, you say, is 
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the spirit of the son. Oh! if only I could recall it 
—recapture it! If only I could believe as a child 
believes! But that is just what is impossible. The 
Faith has fled, beyond recall, because the child-heart 
has gone beyond recall. Only with the heart of 
a child could I believe. And it is the heart of a 
little child which I have long ago lost. I have no 
longer the purity of heart that sees Gop. I have 
no longer the simplicity of spirit which pierces the 
veil and reads into the reality of things. No argu- 
ment can give me back my Faith. No effort of mine 
can restore it. For how can effort or argument give 
me back the years that have fled, the free fearlessness 
of innocence—the unbeclouded heart of a little 
child? Without this, I can never cry “ Abba, 
Father!” The Revelation of the Fatherhood, the 
ultimate word of Religion, only arrives to smite me 
into the dust—to convict me of impotence. There 
is only one place in which to hide myself from Him 
who will come to be my Judge—the bosom of my 
Father. And I cannot believe enough in that 
Father to throw myself on His bosom. I cannot 
believe it, because my own sonship has not its proper 
efficiency ; is not in sufficient possession of itself; 
lacks its true vitality; is not urgent, confident, 
alive. It is sonship that is lacking. That is why 
Faith fails. Who can give me back the years that 
the locust hath eaten? “ How can a man be born 
when he is old? Can he enter a second time into 
his mother’s womb, and be born 2?” 


Tbe Consummation of Belief 


¥ ERILY, verily, I say unto you, ye must be | } bg, 
born again.” That is the declaration to 
which our own experience has brought us. It does 
but rehearse the dismal necessity in which we have 
found ourselves to be imprisoned. Life is Faith— 
the act of response to an in-coming and enveloping 
Fatherhcod. Without Faith to receive, there can 
be no Life to put out. For we are what we receive. 
We give out only what we can take in. All our 
Life is the evidence of another Life that is behind 
it. Without the power of Faith, then, we die. The 
channels of life are blocked. And we have confessed 
that we have no power of Faith. That is our bitter 
complaint. We do not instinctively depend on the 
Divine Arrival, We have not the intuition that 
closes with Reality. We have not the eyes to see, 
nor the will to seek, nor the courage to embrace, the 
Spiritual Kingdom with its availing resources. We 
do not hear the Voice of Gop calling through the 
garden, and naming us by name. That is just the 
experience that has, someliow, gone from us. That 
is the vision which has fled. Here, in this burdened 
and tired and complicated civilisation of ours, we 
47 
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have lost the simplicity of apprehension, which was 
the endowment of an earlier time. The Biblical out- 
look is become impossible. Its language is remote 
and incredible. The nerve is gone out of Faith. 

And this can only mean that our Sonship has 
weakened and degraded. For Faith is the response 
of a Son to a Father. It is our Sonship which is 
at fault—our Sonship which is robbed of its proper 
vitality. 

That is what is the matter, is it? Yes! And 
that is why it is so serious. It is just here that we 
begin to understand the reason for the Christian 
seriousness about Sin. Sin, in its full sense, cannot 
be accounted for on the lower planes of experience. 
Sin, on these, is a breach of Commandment—a 
thing to be regretted, confessed, put away, surpassed, 
got rid of. This is the simple sort of sin which the 
rational man, in Sir Oliver Lodge’s famous phrase, 
forgets, and leaves behind, and ceases to worry over. 
This belongs to the most elementary conception of 
sin; with which we all begin, perhaps, but which a 
deepening experience shows to be so ludicrously 
insufficient. For experience discloses that the 
surface acts of wrong have been the superficial 
symptom of a spiritual condition which has over- 
taken our very being. And the higher we aim, and 
the deeper we press into the recesses of the life, the 
more intimate does this condition show itself to be. 
Do what we will, we cannot get behind it. Still, 
the further we urge our endeavour to surpass it, the 
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more evident and undeniable becomes its hold upon 
us. As we raise the spiritual strain upon the will 
by higher movements towards Gop, the flaws start 
where we thought all was sound; the strength 
snaps just where we had counted on it. 

And, above all, there is our strange impotence to 
attain and achieve what we discern to be the best. 
There is the lack of spiritual vitality, of spiritual 
energy, of spiritual response, at the moment when 
we desire to go forward, which keeps us back, hung 
as in a dream, seeing the good things which would 
satisfy our hunger, yet unable to put out a hand to 
reach them—hearing a call, that we recognise to be 
the voice of one whom we yearn for, yet defeated 
from following it by some sinister lapse of force, 
by some inner demoralisation, by some paralysing 
faithlessness. 

What is the secret of this dismay? It is no 
error of judgment that can be corrected. It is no 
accidental failure that can be put right, and left 
behind. It is no survival of some tide of lower 
passion, that is gradually ebbing, and will lose its 
sway aS we emerge and win firm footing on the 
shore. Nay! It is the revelation, that grows ever 
more certain as we advance, of a Sonship that has 
lost its proper spring—of a Life that is drained of 
its true vitality—of a Will that is insufficient for its 
purpose—of an essential Being that is unequal to the 
demands made on it. 


This is the dreadful fact of which every rise in 
H 
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spiritual experience and knowledge makes us more 
and more bitterly conscious. And, in discovering it, 
we discover also its own incapacity to recover itself. 
For the very innermost Will, which alone is the 
organ of our recuperation, is itself the incriminated 
thing. It is the weakness of our Will which is our 
shame. It is lack of Faith in the possibility of 
living in response with Gop which accounts for our 
moral impotence. How can a weak Will make itself 
strong? How can Faith cure its own lack of Faith ? 
How can we ourselves recreate and renew the 
vitalities of our own weakened and faithless Son- 
ship? “How cana man be born when he is old ? 
Can he, of himself, enter a second time into his 
mother’s womb, and be born?” How can I take 
away from myself my own heart of stone, and give 
myself a new heart of flesh? It is just my heart of 
stone which prevents me from caring enough to win 
a heart of flesh. How can I be remade? Yet, 
unless I can, I cannot live as a child in my Father’s 
House again. I cannot have Faith. 

Now we see where we are. Now belief takes its 
final step. Now we know why the true Child, who 
alone is at home in the FATHER’s House, with un- 
flawed heart, with sinless eyes, with untainted will, 
enters in to restore our Sonship into health and 
strength and gladness. He has this Faith which we 
have lost, because His Sonship is in full vitality, 
He sees His FATHER always and everywhere. He is 
never alone, for the FATHER is with Him. He cannot 
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lose touch or hold upon the Fatherhood ; for all His 
instincts are pure, and respond, spontaneously and 
inevitably, to every demand made on them by the 
FatHer. This is the wonder of His recorded career 
—that He seems unable to look at the world without 
seeing GoD in it. He cannot act except in obedience 
toa Farner’s Will, recognised as guiding, controlling, 
assuring. It is all as natural to Him as breathing, 
as walking, as talking. Over against Him is Gop, 
as a Presence that will not be put by. Gop guides 
Him by the eye. He sees, knows, apprehends, 
‘invokes. The intercourse never breaks. He cannot 
fail it: nor it Him. Communications are free and 
incessant and certain. He moves step by step in 
utter and unhesitating dependence upon the Ever- 
lasting Arms that are for ever felt to be under Him. 
All that we despair of doing, He does. All the 
Vision, which we have lost hold of, He sees. All 
that Eternity, which we vainly try to grasp, is under 
His hand. All that intimacy of response to Spiritual 
eall which has so piteously died out of our lives, 
is His possession, His secret, His joy. Just what we 
desire to be and are not, He is. 

And why? Simply because His Sonship is in full, 
unhindered vitality. Given an unflawed Sonship, 
and the response to the FATHER would be inevitable. 
Belief would be unfaltering. We see in Him what 
Sonship is—what it would be to be able, out of the 
free fearlessness of an innocent manhood, to cry 
through every hour of our life, “Abba, Father.” 
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Jesus Curist, the true Son, enters the world to 
rescue and to restore Faith in the FaTHer. He 
manifests, before our eyes, what Sonship means. 
He sees Gop, as a Son sees Him, and as only a Son 
can see Him. 

Ah! But,if He sees, yet we only learn from that 
how little we see. In watching Him, and His 
absolute reliance on the FATHER, we gain some 
measure of what we have lost. For we recognise 
through contrast with Him that we cannot see what 
He sees. We cannot talk as He talks. That is the 
misery of it; and we never knew the depth of our 
misery until we learned it in the face of JESUS 
Curist. The result, then, of His coming is to 
convict us of our sin: to convince us of what we 
have lost. We cannot see the FATHER: He can. 
Is that all that He has come to prove ? 

I think that this is, exactly, the conclusion which 
would follow, if we were ever to yield ourselves cap- 
tive to those who propose to stop short in JESus, the 
Teacher, the Prophet, the crown of our manhood, 
the Moralist of the Sermon on the Mount. If the 
Sermon on the Mount were the last word of Gop, 
then the Revelation of Jesus has come only to smite 
us into the dust. Those who are gaily satisfied with 
this climax, can never have looked into their own 
hearts, or formed any serious estimate of the evil 
that is in the world. Browning has pictured our 
dismay at our own misshapen limbs if Hellenic 
sculpture were the final manifestation of beauty. 
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But what, then, would be our despair, if we were 
left, for our uttermost Gospel, face to face with 
Jesus CHRIST and the Sermon on the Mount? 
Thank Gop, it is not so. That Sermon, that 
Sight, are the compelling causes by which we are 
driven to discover the depth of our own shame. It 
is the close neighbourhood of JESUS with us in the 
boat that flings us on to our knees crying, “ Depart 
from me: for I am a sinful man, O LorpD.” We 
could not have put such reality of passion into that 
ery, if Gop had not drawn so terribly-near. The 
pressure of the Presence breaks through all disguises : 
it lays us bare under the blinding light. We are 
convicted with the conviction which smote in upon 
the soul of Isaiah, as the LorD drew near, and the 
door-post shook, and the house was filled with the 
smoke. “Woe isme! I ama man of unclean lips, 
and mine eyes have seen the King, the Lorp of 
hosts.” JESUS CHRIST comes into our flesh in 
order to work this conviction. He forces us, under the 
immediate impact of His sinless Personality, to see 
ourselves in some manner as Gop sees us. This 
penetrating indictment is the verification of His say- 
ing “ He who hath seen Me, hath seen the FATHER.” 
That is why, in seeing Jesus as He is, close in the 
boat, in our flesh, dear and familiar and tender, we 
therefore have no alternative but to abhor ourselves 
in dust and ashes. And, in the might of that self- 
abhorrence, we are already saved, If only we can 
see our sin, we have begun our escape from it. To 
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be conscious of blindness is to be proved capable of 
sight. The only fatal thing is to suppose that we 
see. Then the sin of being blind remains, and 
becomes our positive sin. Once let the direct 
Presence of JESUS wring from us the cry “ Depart 
from me,” and lo! we are fit to be in His company 
for ever. “Follow Me.” And morethan that! We 
are qualified now to do His work: to serve His 
purpose. “I will make you fishers of men.” 

Here is the whole Gospel of Jesus Curist. In 
seeing Him, we are made able, in spite of our blind- 
ness, to see the FATHER. The eyes that have lost the 
power of Faith to see Gop walking in the garden, 
can, at any rate, see JESUS drawing near in the 
gentleness of His manhood. And, seeing Him, we 
recover something of the capacity to see the FATHER. 
We see in Him what the FATHER is. So seeing, we 
are self-convicted. We abhor ourselves. We know 
our blindness. In the light, we see the blackness 
with which we blot it. So seeing, we can hate it; 
repudiate it; confess it. And, with that confession, 
through the door opened by our recognition of the 
truth, Curist, the true man, can enter in: CHRIST, 
the one and only Son of the FATHER, can bring 
His Sonship to bear upon our stained and ruined 
humanity. He can restore the years that the locust 
hath eaten. He can give back to us our true man- 
hood by filling it with His own. He can lift our 
capacity for Sonship out of the mire and clay, and 
create it into the likeness of His perfect Sonship. 
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Now, in Him, through Him, by Him, possessed by 
Him, remade in His Image, fulfilled by His Spirit, we 
can, indeed, recover the life of Faith, and cry, as with 
His prevailing claim and authority, “Abba, Father.” 

CuRIs?, then, enters to restore to us the power to 
believe by recreating in us the vitality of our Son- 
ship. Through Him, we believe in Gop the FATHER. 
The need of Belief has brought us to this consumma- 
tion. “I believe in Gop the Farner” by believing 
in Gop the Son. I believe that the Gop of Love 
atones for, and cancels, what the GoD revealed in 
Righteousness must condemn. And I believe this, 
because both the Righteousness that condemns and 
the Love that atones are made known to me, as one 
and the same, in the face of the one Lorp JESUS 
CuRIST. 

And, in recognising the identity of Gop displayed 
in both Righteousness and Love, I find that the 
Reconciliation brought about by atoning Love, far 
from lowering the demands of Righteousness upon 
me, has intensified them. This Love is no whit more 
tolerant than the Justice. Far from it! It has 
drawn me, by its Passion, yet nearer to itself. In 
the effort to remake me, it has made me its very own. 
It has flung its own life into mine. I am more 
utterly Gop’s own possession than ever. And, there- 
fore, the strain of living at this level is heightened. 
If Righteousness asked much of me, Love asks much 
more. It looks for a more complete intimacy. It 
searches me through and through with a light that 
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is relentlessly pure and clean. I am to live in the 
very Body of One whose “eyes are a flame of fire: 
and out of, whose mouth goeth a sharp sword.” It 
pierces, dividing joint and marrow. I fall at His 
feet as one dead. The more I know of what this 
life of a Child in its Father’s House, this life of a 
member in the Body of CHRIST, means, the more utter 
becomes my shame: the deeper grows my penitence. 
Day by day, I learn a little better to measure what 
it is that I had outraged and disgraced; and how 
helpless and poor is my endeavour, now, to respond, 
with the faculties which disuse had long atrophied, 
and sin had damaged. “Woe is me! I am still a 
man of unclean lips. I know it now, as I never 
knew it before; because mine eyes are daily seeing 
the King, the Lorp of hosts.” 

This is the note of our development in the Chris- 
tian Life. We cannot be growing familiar with our 
Home, without a continual deepening of penitence. 
Now, inside the sweet searching light, for the first 
time we begin to understand how to say “Lorp, have 
mercy upon me, a most miserable sinner.” Yet 
such penitence is never morbid or abject. It is the 
true secret of all our joy. For, by becoming capable 
of it, we recognise the reality of our Sonship. Only by 
being His children can we see our failure to corre- 
spond with all His desire. Every increased sight of 
our inadequacy is a new proof of our Sonship; a 
new evidence of the nearness of JEsus—of the pres- 
sure upon us of His Presence—of the invading love 
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of the Farner. We are in the boat with Him, or 
we could not cry “Depart.” By crying “Depart 
from me” we are called to His closer F ollowing, and 
to His more effective Service. 

So, in the light of this paradox, under the motive 
of these blessed alternatives, we learn the joy of 
loving much through being so greatly forgiven. 
Faith sees no limit to this endless growth in a 
penitence that is, for ever, witnessing to love, and in 
a love that for ever intensifies the penitence. The 
Saints of God are the only true Peniténts. The 
depth of their penitence is the measure of the height 
of their saintliness. Their joy discloses itself through 
their tears. Their laughter breaks out of their 
sorrow. So their exultation breeds in them a yet 
deeper humility: and in being greatly humbled, 
they are, for that very reason, the more highly 
exalted. This is the Faith of the Redeemed. This 
is the Walk with Gop of those whose Pardon is 
eternally being re-enacted: whose Purification is 
ever being renewed: whose Sonship is, for ever, 
being recreated afresh. So walking, they are not 
afraid of the Judgment towards which they move. 
For then, at that dread hour, though they would 
fly to hide themselves from the face of Him who 
comes to be their Judge, the only refuge to which 
they fly is the Bosom of Him who died to save them 
from His own condemnation. 


“Rock of Ages, cleft for me, 
Let me hide myself in Thee,” 
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In that forward fling of the ransomed soul, we haye 
the final Consummation of all Belief. This is the 
goal towards which it was set from the first moment 
when it stirred within the core of blind impulse in 
the heart of a savage. This is the end in which the 
entire process finds its fulfilment and interpretation. 
And yet, the goal is never reached, the end is never 
touched. For this Sonship in which man’s life 
receives its crown, holds in it the limitless powers of 
that Endless Life, by which the Eternal Son occupies 
and fills all the fullness of creation for ages upon 
ages. 


“The thousebold of Faith’ — 


E have been following the long story that lies 
behind and within the act by which our 

faith fastens on the name of JESUS CHRIST to- 
day. That act gathers up into itself the logic of all 
this historic experience through which men have 
travelled to reach the moment in which it all lies 
summed. No wonder that this logic could not be 
easily disengaged and unravelled under the pressure 
of this or that immediate challenge. No wonder that 
we were staggered at the effort needed to produce 
it, in face of present doubts and urgent  per- 
plexities. For far back, its initial movement drew 
its vital impulsion out of the dim recesses in which 
the human spirit wakes from out of its brooding 
slumber, and leaps into fitful consciousness. Slowly, 
very slowly, its momentum gathered force and 
attained to stability and persistence. Baffled and 
buffeted, it underwent the discipline by which alone 
it could shake itself free of selfishness andsin. With 
cries of alarm, through agonies of darkness and 
doubt, flinging out its soul in beseechings, it still 
clung to the unconquerable hope, and won its way to 


peace by offerings and sacrifice. Driven to and fro 
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in storm and stress, beneath the weight of grinding 
centuries, it learned, by bitter teachings, to purge 
its heart, and purify its desire, and speak a nobler 
language. Its dreams expanded. Its vision became 
exalted. Its prayer and praise were perfected. 

And still there was some dark secret which with- 
held its efficiency, and poisoned its joy: and still it 
sank back, stricken with strange impotence, from the 
glory that drew it into its embrace. And so, at last, 
in that ultimate Act by which its hope was achieved 
and consummated, it knew that it was not of itself 
that the task set it had been accomplished, and the 
end reached. Another, from above, yet made one 
with it, had lifted it into an efficacy that was its own, 
yet was beyond its own attainment. Gop, in CarRist, 
did for man, in man, through man, that which 
enabled man to become wholly and utterly what 
man was meant to be. Man, by Faith in the man- 
hood of JESUS CHRIST, made one with his own, found 
himself transfigured into that very thing which 
his whole being aspired to become. Gop in man 
attained for man the fullness of his true humanity. 

Now, if the act of Faith by which we believe to- 
day has all this secret lodged within it; then, it is 
only intelligible by virtue of this immense story, 
which justifies and interprets the precise form that 
it takes, as faith in a Saviour, JESUS CHristT. It is, 
itself, the logical issue of an age-long experience. 
And how little, then, can it be explained from within 
the tiny limits of our solitary individuality ? 
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It has taken centuries to work out the spiritual 
development which has finally determined why 
Faith should take this precise form and no other. 
It has been a consecutive development. It has 
moved on steadily from point to point, from the 
primal savage impulse, through the recognition of 
Gop in history, to its close in JEsus Curist. And 
the whole human race has taken part in the pro- 
cess. Gradually, and specially, it passed over into 
that one particular experiment made by the one 
race which showed itself capable of 4 consecutive 
Religious growth. But, still, it was not an indivi- 
dual, but a national drama which proceeded. ‘It wasa 
national experience and discipline which schooled and 
purified and elevated the Belief. Thousands upon 
thousands of unknown individual Israelites contributed 
to the advancing current. They carried forward the 
work en masse. They surrendered themselves to a 
corporate task. If single heroes arose, they made 
themselves the instruments and organ of the common 
religious heritage. They drew into themselves that 
larger tragedy of the people, and became its repre- 
sentative exemplars. They brought to light, in 
sudden spasms, the deep movement that was astir in 
the hearts of many. So they belong to the con- 
tinuous story, by which the whole nation was conse- 
erated to the special charge of pressing forward in 
the spiritual direction with a persistent decision 
which carried them far beyond all other peoples in 
the thoroughness with which they made proof of the 
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religious problem. Through the patient tenacity of 
a whole people, it was disclosed to what possibilities 
man’s communion with Gop could be extended. 
It was proved, once for all, how far it could go, and 
at what points it suffered arrest, and by what 
means it could survive, and through what endeavours 
obstacles could be turned into advantages, and by 
what paradoxes crises could be countered and over- 
come, and by what road the insistent desire could 
win its way, through judgment, into victory. As 
a continuous nation, they read the innermost secret 
of that ultimate experience through which every 
human soul has to pass to its consummation. 

And again, the constant and continuous verifica- 
tion of the reality and absoluteness of that supreme 
experience is carried forward by a new and holy 
Nation, the Assembly of the Firstborn, the Catholic 
Church. It is the accumulated and concerted 
experience of the Body of Curist which creates 
the ever-developing witness to the length and 
breadth and depth and height of the deed done 
for it and into it by the Life and Death and 
Resurrection of CHRIST. 

And it is into this age-long story, extended 
through the centuries by the countless numbers who 
have given themselves to the movement in which 
this long experiment has worked itself out to its 
logical conclusion, that we pass by Baptism. We, 
by a Faith which is prophetic of what we shall 
believe when once we are within the movement, 
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leap, or are flung, into the strong running currents 
of this multitudinous Belief, which already exists, 
and has pushed its way along through the tangled 
centuries, and has emerged out of the jungle into 
the wide plain, and now moves on, with all its 
‘spreading flood, towards the infinite sea. There, in 
it, the power lies that draws out of the endless Past 
on towards the supreme end. This power is not 
external to the individuals whom it holds in its 
embrace. It exists in and by them. But it is 
greater than they are. In the act of possessing and 
quickening each soul that is committed to it, it 
assimilates that soul to itself, and, therefore, to all 
whom it has ever included within its activity. 
Each soul, as it takes its place in the Body, finds 
itself accepted into a vast historical process. It 
inherits all that has been won by hard travail, 
and sharp discipline, out of the past. It is fed 
out of the innumerable hopes and fears, sorrows 
and joys, which have, in the nameless years behind 
it, brought Gop nigh to man, by offering to him 
channels of approach. It is born into a royal 
nation—a holy Priesthood. It discovers itself to 
be a Citizen of no mean City. For, indeed, it is 
come “unto Mount Sion, and unto the City of 
the Living Gop, the Heavenly Jerusalem, and to an 
innumerable company of angels, to the general 
Assembly and Church of the Firstborn, which are 
written in Heaven, and to the Spirits of just men 
made perfect, and to Jesus, the Mediator of the new 
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Covenant, and to the Blood of sprinkling that 
speaketh better things than that of Abel.” A 
whole world of splendid action rolls round it. 
Energies, powers, principalities, dominions, mass them- 
selves about it. Accumulated forces are equipped 
for its service. The resources of a varied and 
immeasurable experience buoy it along. It is swept 
into the onward pressure of a mighty tide. Nay! 
it is knit up into the corporate life of a believing 
Community, within whose vast and deep Faith its 
own Faith finds its place and function. It is vitalised 
into fuller activity by cohering with this faith of the 
Body. Its own puny effort can cover so little of the 
ground. Its own brief life on earth is far too short 
to suffice for the experience through which Belief, 
in its present form, has been attained. It can only 
arrive at its proper completion by identifying itself 
with the Faith which has undergone the discipline, 
and been trained and shaped and schooled into its 
higher and purer form. It can see enough to know 
that this Faith, which has verified itself historically 
through the continuity of the experiences common 
to the believing Body, is, indeed, the reality which 
its own faint and tremulous effort aspires to become. 
And trusting to this prophetic intuition, justified 
by converging evidences, it can afford, intelligently 
and rationally, to let itself go, to commit itself, to 
give itself over to the inrushing invasion of that 
tremendous movement of unbroken and corporate 
Belief, which has, behind it, the weight of storied 
years, and, within it, the witness of innumerable 
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souls testifying to a common record of Salvation and 
Peace. Only within this larger action, can it attain 
to its own expansion and fruition. For, indeed, it is, 
of sheer necessity, entering, by its own act of Faith, 
into a heritage which the long Past has prepared for 
it—into a kingdom already, long ago, formed and 
fashioned by the successive labours of continuous 
generations, held together by one Spirit, into one 
Body. 

Here is the true reality of Apostolic succession. 
Here is our reason for clinging to the sacramental 
Bond. Here is the secret of our passion for Inheritance 
and Transmission. The individual act of Faith cries 
aloud for its effectual incorporation into the strength 
of that Body of Belief, which never ceases its pro- 
longed witness, down all the changing grooves of 
time, to the inexhaustible value of the one historic 
Act, achieved under Pontius Pilate, eternally enacted 
in the glory of the Ascended LorD, and verified by 
the discharge of the Holy Spirir into the Body of 
regenerated Humanity. No individual Belief can 
be isolated from this common Belief which it focuses 
and illustrates. It may seem to itself to be alone 
and self-sufficing. But that can only mean that 
it has not yet discovered the founts on which it 
draws—the resources which are under it. All true 
believers already belong to the one Community from 
which alone they derive their existence and their 
significance. Their Faith could not be what it is— 
could not suffice for its purpose—unless the believing 


Community had continuously existed through the 
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bitter years of training, and, so, had brought it down, 
in its developed and experienced form, to be embraced 
to-day by those who surrender to it. 

This must be ideally true. The invisible Church 
is, certainly, a reality. We are all bound to confess 
it. Yet we talk as if this were an alternative to the 
visible Church. As a fact, the terms are correlative. 
Unless we believed in the actual existence of the © 
Church Invisible, we could never believe in its 
visible form. But, under the intense pressure of our 
belief in the one, we, who accept the logic of the 
Incarnation, of the embodied Truth, of the Word 
made Flesh, cannot but find it incredible that so 
intimate, so urgent, and so passionate a Reality 
should fail to win concrete organic expression. This 
is the logic by which our hearts arrive at the 
belief in the visible and organic Church. 

Let us see how the argument runs. 

“T cannot believe alone. Thatis certain. I enter, 
by Faith, upon a transmitted heritage, and into a 
continuous and corporate and multitudinous exist- 
ence. An innumerable cloud of witnesses encompass 
me about. By Faith, 1 am come to the City of Gop, 
to the Assembly of the First-born. Therefore, be- 
lieving in Gop the FarTuHeErR, through my belief in 
‘Gop the Son, under the uplifting power in me of 
the Hoty Guost, I cannot but believe finally in 
something that will represent and embody for me 
this high Companionship, this Spiritual Family, this 
Elect Nation, this Holy People. I believe in the 
Holy Catholic Church.” 


The Bond of the Spirit — 


ET us rehearse the truth at which we have 
arrived. We have recognised that my in- 
dividual act of Belief has an immense history behind 
it. Into that history an innumerable host of believers 
has flung itself. Slowly, steadily, continuously, their 
united effort has gathered force, and learned disci- 
pline, and accumulated experience. It has passed up, 
through stage after stage, from its primal germinal 
impulse to its matured form. It has verified, under 
the pressure of storm and stress, its ultimate verdict, 
as it now stands presented to me. I take it up at 
this point, far down the line. And, in declaring “I 
believe in Gop through Jesus Curisv,” I am adding 
myself to the prolonged story. I am utilising those 
age-long labours. I am uniting myself to the great 
Fraternity of Faith through which the spiritual 
evolution has been carried. By believing, I 
pass inside their belief. I give myself to their 
momentum. I find myself imvolved in a great 
heritage. An innumerable company of witnesses 
gathers and closes up round me. [I live a corporate 
life. I and they constitute an integral Body of 
Belief. Only through them can I understand 
myself, or see how I have arrived where I am, or 
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sustain my flagging and partial endeavour. The 
whole Body believes; and I believe in it. And, in 
so identifying myself with it, I come to myself; I 
enter into my royalty; I rise to my full capacity ; 
I become alive and free. In believing, therefore, 
in Jesus Curist, I believe in the Assembly of the 
Saints, in the Church of Gop: in the Body of 
Curist. So far we have reached. 

But a Body is nothing but the expression of a 
Spirit. That is the truth that we are learning 
to-day, through every avenue, in every department 
of life. A Body is never a mere accumulation of 
atoms: it is never a mere sum. You cannot arrive 
at it by adding unit to unit. The Social Body is not 
a number of individuals who have come together, 
and combined. A Body is organic. Its multiplicity 
is the evidence of a constitutive unity. The unity 
must be there, to account for the multiplicity. They 
are correlative terms. No cohesion of external parts 
to one another can explain the interaction of cor- 
relative functions which is the life of an organism. 
Such inter-relationship of parts in the unity of a 
single whole can only be made intelligible in terms 
of Spirit. 

We confess this in the case of the Body Politic: 
and it is this confession, wrung out of us by such 
sharp experiences, which is at the bottom of all 
that now draws us together into Social Fellowship. 
Through Spirit, and through Spirit alone, is the Body 
one—is the Fellowship accounted for. 
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And, therefore, in becoming the member of a 
Body of Faith, in passing within the Communion 
of Believers, I find myself, by sheer necessity, wit- 
nessing to the Unity of the Spirit. If all these 
manifold endeavours, down all the ages, have come 
together into a coherent organic story, and have 
built up a continuous experience, and have con- 
tributed to form a single momentum, and have 
worked out a persistent result, and have co-operated 
in arriving at a common growth of Belief: then, 
there is something more at work than the mere 
sum of their efforts. Beneath, and throughout, all 
separate contributions, there has been that which 
co-ordinates them each to all, and all to one 
another. There has been that which establishes 
the continuity, and vitalises the relation, and retains 
the unity, and interpenetrates the differences, and 
balances the correspondences, and correlates the 
diversities, and discounts the reactions. 

The Spirit! That alone accounts for a Body. That 
is the sole agent capable of such activities. The 
existence, therefore, of a Body of Faith is the proof 
that there is a Spirit of Faith. If, in believing, I 
enter into a Body of Believers, then, by believing, 
I become an organ of the Spirit. And every func- 
tion that I can fulfil in the Body presupposes His 
pervading and penetrating administration. “I 
believe in the Hoty Guosv.” 

“No man can say that Jmsus is the Lorp, but by the Hoty 
Guost. 
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“ Now there are diversities of gifts, but the same SPIRIT. 

“ And there are differences of administrations, but the same 
Lorp. 

“ And there are diversities of operations, but it is the same 
Gop which worketh all in all. 

“ But the manifestation of the SPrRiT is given to every man 
to profit withal. 

“For to one is given by the Sprrit the word of wisdom ; to 
another the word of knowledge by the same SPIRIT ; 

“To another faith by the same Spirit; to another the gift 
of healing by the same SPIRIT ; 

“‘ To another the working of miracles ; to another prophecy; 
to another discerning of spirits; to another divers kinds of 
tongues ; to another the interpretation of tongues : 

“But all these worketh that one and the selfsame Spirit, 
dividing to every man severally as He will. 

“For as the body is one, and hath many members, and all 
the members of that one body, being many, are one body: so 
also is CHRIST. 

“For by one Sprrit are weall baptized into one body, whether 
we be Jews or Gentiles, whether we be bond or free; and 
have been all made to drink into one Spirit.” 


Amazing and incomparable words! Why have 
we left them so long to be as a pleasant song in our 
ears, content to listen as to one that playeth well 
upon an instrument ?_ We have heard, and rejoiced, 
and done nothingf This reality of the onexeo- 
erdinating Spirit lies at the very root of our religion. 
This is the actual change which the coming of 
Jesus Curist has effected in the world.} This is 
what the prophetic spirit in man, pressing upward 
towards Gop, could never attain to. This is what 
the last and greatest of the Prophets testified to, as 
the condition which he had no part in producing. 
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This is the unique gift of Him who comes to create 
a new order of life. This is the new power which 
does not grow up from beneath, but comes down 
from above; so that men are born again, not by 
virtue of any motion or effort in the flesh, or in the 
blood, or in will, but of Gop. This is the whole 
matter. This is the Gospel. Man can live a life 
which is, not his own, but is his own transfigured by 
ahigher power. In-soliving,he is saved. And this 
life has come into play, as an actual energy, at work, 
producing visible results, creating for itself the Body 
through which it-finds expression and activity and 
growth. It is here, among us, as a new condition of 
existence. As you pass into it, you enter on to a 
new plane. Below you, about you, behind you, is 
a kingdom ‘of novel forces set moving under the 
compelling impulse of one Spiritual Will. You are 
aware of a pressure which supports you, sweeping in 
from beyond yourself. You are enveloped in a buoy- 
ant ether which transmits vibration from afar. “You 
are in the Spirir.’\\You can do things which you 
were powerless to do before. You can draw upon 
unfailing resources. | “You can walk in the Sprriv.” 
You care for things that once were remote and 
indifferent. You cease to desire things that once 
you craved for. Fresh instincts make in fresh 
directions. Old habits drop off; new wants begin to 
stir. “You mind the things of the Spirit,” because 
you are after the Spirit. You cease to mind “the 
things of the flesh,” because you are no longer “after 
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the flesh.” | Once, possessed by the lower wants, you 
could not please Gop. But, now, “you are not in 
the flesh but in the Spirit, if so be that the SPIRIT 
of Gop dwelleth in you. If Curist be in you, the 
body is dead because of sin, but the Spirit is life 
because of Righteousness.” | You, now, are in the 
light; you see your way; you take decisions; you 
are guided to right conclusions. You put out your 
new powers. Non discover new capacities. “For 
as many as are led by the Spirit, they are the Sons 
of Gop.” Always, you are at home: in the house 
of your parentage. You never wander, now, in 
naked exile. You have about you the warmth of 
the familiar hearth; you are embraced by the tradi- 
tional associations. For you have received the SPIRIT 
of Adoption; and all your life goes out in the 
reiterated cry,“ Abba, FATHER.’ Great hopes, dimly 
felt, are awake in your heart. You move about 
with a sense of some strange promise of glory that 
awaits you. Ahead lies the wonder. It will open 
out year by year. Presages of honour and joy hang 
over you. Deep stirrings of immortality prick and 
press. Voices in the silence within herald a fuller 
day. They struggle for larger utterance. You feel 
yourselves greater than you know. You move under 
some immeasurable destiny towards an untrodden 
goal. You are lifted towards you know not what. 
You are shaken by thoughts beyond your range or 
your context. For “the Spirit itself beareth witness 
with our spirit, that we are the children of Gop: 
and if children, then heirs; heirs of Gop and joint- 
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heirs with CuHrRist; if so be that we suffer with 
Him, that we may be also glorified together.” 

What are we talking about? What state is 
this that we are describing ? What dreamland have 
we entered? Where have we got to? Well, it-is 
smaply what St. Paul portrays, as the thing that is 
meant by being a Christian. “ Now, if any man 
have not the Spirir of Curist, he is none of His.” 
No one can claim to belong to CHRisT who knows 
nothing of all this. This is the condition of things 
into which Faith admits. “To believe” is to be “in 
the Sprrit.” Those to whom he is writing know 
perfectly what he means. He is appealing to their 
experience. “ Ye, brethren, are not after the flesh, 
but after the Spirit.” 

Ah! It is this actuality of the Spiritual experi- 
ence which has escaped from us. It has been so 
widely dissipated ; it has been so lost by intermixture; 
it has disappeared as leaven into the lump. The 
lump is, now, all that we see. The lines of the 
cleavage have all vanished. The “World” has 
become Christian; and the Church has become 
established. The two kingdoms of Flesh and Spirit 
are so interlocked that we cannot distinguish the 
one from the other. Therefore, tangled in this con- 
fusion, we have dropped the Gospel of the Spirit. 
And all this language, which was so real and common 
to the first believers, has lost all its significance. If 
only the Body, which was the visible and sensible 
revelation of the Spirit’s organic motives, could have 


remained whole and one! If only it could have 
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kept itself Holy and Separate, free from worldly 
taint! Then we should be sensitive to a real change 
of atmosphere, of heat, of energy, of joy, in passing 
from out of the Flesh into the Spirit. We should 
feel ourselves caught up, and swept forward, by a 
vast and unified movement far beyond our own 
measurement or ken, coming on us from we know not 
whence, correlating us to all the unknown millions 
who are structurally knit into the one kingdom, 
bearing us all onward towards the far-off Divine 
event. We should have been as those who step 
on to a great ship, and find themselves of a noble 
company, and beneath them the swing of the flood, 
and, in their sails, the joy of the leaping wind, and, 
before them, the illimitable seas, and the hope of 
the haven where they would be. As it is, shat- 
tered, and mixed, and confounded, the Spirit- 
life cannot make itself known to us in that serene 
simplicity. 

Yet we must know something of it, or we are never 
of Curist’s. And, perhaps, we still can become aware 
of it best, somewhat after the fashion with which we 
accept the working of our bodily organisation, as it 
carries on its essential affairs deep down below the level ‘ 
of our consciousness, With what incredible security 
does this delicate fabric serve our every need, through 
play and counter-play of innumerable fibres and cells 
far away out of our sight! We are fed and served 
by it moment by moment, with inconceivable exact- 
ness of function ; and we do nothing, and can follow 
nothing. We rise and eat and sleep: and it happens 
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unawares. And, even if we have wrecked its fairy 
fabric by disease and misuse, it will still find ways to 
do its part, and invent and create fresh methods of 
attaining its end, so faithful is it to the task which 
we disregard ; so elastic and subtle in its self-adapt- 
ation to the strain of new demands, and to the 
pressure of adverse conditions. 

With like loyalty, surely, the Sprrit of CHrisT 
unconquerably sustains the life of our Curist’s dis- 
ordered and troubled Body here on earth. Deep in 
the innermost recesses, He continues His faithful 
service. He toils to sustain the fabric. He keeps 
the elementary sources moving. He finds, and re- 
interprets, and purges, and transmits. That is why 
the miracle still is renewed—the miracle of the 
continuance of the Body, in spite of all that we do to 
destroy it. Still, the organic form survives. Still, 
the fragments which the cruelties of history have 
separated, bear witness to a primal unity which they 
may recover, The cry for reunion gathers intensity 
and power. And, still, souls who yield themselves 
to this hidden Spirit, find their change absolutely 
real. They are converted. They are reborn. What 
they could not do, they do. What they once liked, 
they loathe. What they were indifferent to, they 
desire and love. And still, to them, the organs of 
the Body, by sinew, and nerve, and fibre, bring 
down, through water poured out upon them, 
through bread broken and wine drunk, the supplies 
that they need, the food for which they hunger, the 
peace and pardon for which they thirst. 


76 THE BOND OF THE SPIRIT 


It is this Spiritual experience which alone can 
verify the claims of Christianity. Herein lies its 
supreme evidence. Herein lies its measure, and the 
secret of its power to advance.f Life in the power of 
the Spirit must be exhibited as a fact, if men are to 
believe that CHRIST rose from the dead and has sent 
down this which man can both see and hear. “Him 
hath Gop exalted with His Right Hand to be a 
Prince and a Saviour. . . . We are witnesses of these 
things; and so is the Hoty Guost whom Gop hath 
given to them that obey Him.” } 

“T must believe in the Hoty Guost.” That is the 
crucial demand. I must be able to produce my own 
experience of what it means to live in the SPIRIT, to 
walk in the Spirit, to be led of the SPrrit. 

Experience! That is our ground of appeal. But 
that experience can only become ours by our being 
willing to pass inside the sphere where the Spirit 
acts.) We cannot estimate an experience from out- 
side. We cannot take its measure, from the point 
of view of a spectator. We cannot require to know 
what it will mean and how much it will involve, 
before we trust ourselves to it. In all matters of 
experiénce this law holds; and so in Religion. 
Only by venturing inside, can we tell what it will 
mean... “ Verily, verily, I say unto you, Except ye 
be born again, ye cannot see the Kingdom of Gop.” 
You must haye come (that means) under the con- 
ditions of the Kingdom already, in order to be able 
to see that it exists You cannot stand aloof, and 
say “I must be sure of what will happen, before I go 
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in.” You can no more do this than you can learn 
how to swim before you risk yourself in the water. 
Men say “ Look before you leap.” A-wise~principle 
on the Stock Exchange. But, in all affairs of the 
Spirit, you must leap first, in order to look at what 
is to be seen. You cannot see anything of the SprritT 
except by the help of the Sprrir, with the eyes of 
the Spirit. You can test what you, then, see, when 
you have seen it: but.not. before... Faith is tobe a 
testedFaith->buttits tests are only available from 
within the life that they are to put to proof. This 
is the inevitable character of an appeal to experience. 
Reason and argument may persuade you to try what 
the experience will mean. But they can never 
report what it actually is. It can never~be-laid 
on the table and.examined and dissected. An 
experience ,is only intelligible through being ex- 
perienced. | It must apply its own verification, its 
own justification. There is no other way. 

“T believe in the Hoty Guost,” then, means “ I 
believe in a Spiritual experience. I believe in the 
living experiences stored in the Body. I believe that 
-human life is a changed thing in the Sprrit.” And, in 
saying that, I must be able to say “ I believe, because 
I have tried it from inside: and from within have 
found it real. I made my venture. I let myself go: 
I gave myself to the experiment. I allowed myself 
to pass into the healing flood: and, lo! I was up- 
borne, I was cleansed, I was born again. And, as 
I looked out on life with a new vision, with purged 
eyes, I saw and knew the Kingdom of Heaven. 
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The Power of the Word 


Y the act of Belief we pass inside a life that has 
had an immense and continuous story. We 
are taken up into a vast host, which is on the march 
from a home far back in the past, from out of which 
it set out seeking a better country, on towards 
another far-off Divine home, which, some day, it will 
make its own. Its slow and difficult advance is a 
gradual discovery of the truth of that judgment 
which it made in first setting out. And that verifi- 
cation is for ever proceeding, as fresh numbers pass 
up into the ranks. “Multitudes, multitudes,” are 
‘ moving along through “ the valley of decision.” That 
is our environment, or companionship. Very late in 
the day, we step into our place; and what we owe to 
those who have come before us, we transmit as our 
debt to those who will come after, with, by God’s grace, 
some possible interest and increment thrown in. 
The movement into which we are flung has a 
unity and a coherence. It moves as a Body, quick- 
ened by a Spirit. And, under the pressure and 
strain of age-long discipline, it works out the issue 
involved in man’s spiritual experience, and discloses 
the logic secreted in the act by which man holds 
78 
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communion with Gop, from its primal premiss to its 
ultimate conclusion. This life of the Sprrir in the 
Body goes down deep into the hidden layers of our 
being. It wraps usround. It buoysusup. It stirs 
within the innermost recesses where our conscious 
existence springs. It penetrates, and possesses, and 
feeds, and sustains, without our knowing how, even 
as our own separate bodily life draws on profound in- 
calculable forces from beyond our ken. We cannot 
follow down its intricate ramifications. We cannot 
track the innumerable channels along which its 
energies arrive. Only we know that it is there; for 
only in living contact with this Body of Faith does 
our individual Faith grow into its truestature. We 
have not energy to believe alone. An isolated 
Belief is a stunted Belief. Religion is always social. 
It is the common act of a Brotherhood; the expres- 
sion of a Community. Therefore it is that we find 
our spiritual supplies cut off, if we forsake the 
gathering together into assemblies: if we ignore our 
citizenship in a holy nation. We can only move 
altogether, if we are ever to move at all. 

This large enfolding life, then, is most certainly 
essential. We learn this by the fatality of its 
absence.!. But the mass of its working influence will, 
still, be out of sight. Our own tiny spark of spirit- 
ual consciousness will but play about on its surface, 
catching sight of it by gleams and starts, recognising 


1 This is being widely recognised, as much outside, as 
within, the formal ecclesiastical frontiers. 
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it in the act of its disappearance, detecting it often 
in side-lights that slip away and are gone, in inci- 
dental intuitions, by help of suggestion and symbols 
and parables, aware of its intense reality as it drives 
its way up through the signalling sacraments, which 
are the revelation of its presence and the moments 
of its special manifestation. So the conscious self 
verifies for itself, by a thousand confirmatory ex- 
periences, its incorporation in that larger life of the 
one Eternal Sprrir quickening the one Body. It 
knows what it cannot follow; it apprehends what is 
beyond its grasp. It is conscious of the mystery 
which belongs to the unconscious. The facts which 
it can certify bear witness to that which is beyond 
all certification. “The Spirir bloweth where it 
listeth, and ye hear the sound thereof; but cannot 
tell whence it cometh and whither it goeth. So is 
every one that is born of the Spirit.” 

This world of the unconscious, out of which con- 
sciousness emerges, and on the surface which it plays, 
has been suddenly opened to our eyes to-day, with 
peculiar emphasis. The petty range of our actual 
articulate intelligence, in comparison with the 
immense range of influences that go to our making 
from out of some unknown and unrecorded store of 
energies, has laid such hold of our imagination that 
our poor reason has slunk away out of the field of 
late, cowed into silence by the paralysing revelation 
of its insignificance. It has lost its prestige. It 
appears as a mere accidental by-product, thrown off at 
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one corner of the great movement of the unconscious. 
It has been hypnotised, itself, under the power of 
blind suggestion. It doubts its own claim to speak 
in a hypnotic world from out of which self-directive 
consciousness has ceased. 

This tendency shows itself in every department of 
what we used to call “Thought.” Philosophy has 
crept away trembling into its hidden den, where the 
faithful few still nurse a desperate hope that, after 
all, reason may turn out tobe reason. And Religion 
is bound to feel the special force of this backward 
swing. For, here, the spirit of man is, obviously, 
travelling through realms unmapped and unlimited. 
Obviously, the soul is living on sources beyond its 
control or its measure; and is in touch with whole 
worlds which it can but intuitively anticipate by 
prophetic vision and wordless tongues, “ whether in 
the body or out of the body, it cannot tell; Gop 
knows.” Religion is nothing if it 1s not mystical. 
And we have felt, to our deep advantage, the full 
sway of this mystical revival. 

Only it remains true that in that tiny spark of 
consciousness, which plays’ on the surface of the 
unconscious, lies the final secret of man’s special 
function, and of his proper responsibility. He exists 
in order to lift the obscure workings of the uncon- 
scious world up into the daylight; to carry them 
forward on to a new plane; to bring them into 
touch, at an acute point of sensitiveness, with the 


higher forms of reality; to concentrate them upon 
M 
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an act of intimacy with Gop, there where Spirit and 
Spirit meet; to draw up the under-forces of the 
thrusting life into the flower of articulate expression. 
There, in the supreme moment of consciousness, 
lies the culmination towards which these hidden 
energies are set. The secret of the unconscious 
comes slowly to light in the gradual evolution of the 
conscious. That which had worked in the dark 
declares itself, discloses itself, through the reason. 
Its activities are seen, in the light of reason, to have 
been rational from the first. 

Here, then, in the consciousness, lies the key of 
the situation. Herein les the real area of our 
practical responsibility. Our chance of controlling 
and directing our own life, depends on the energy 
that we can put out over that area of our life in 
which our reasonable conscience can come into play. 
“The light of the Body is the eye. If thine eye be 
single, thy whole body is full of light.” Is not that 
the true secret? The eye of consciousness acts on 
behalf of the entire body of correlated energies and 
functions which lie behind it. The illumination of con- 
sciousness tells throughout the whole. The whole body 
is filled with light, if only the eye is single and sees 
clearly. Our own effort is to be spent on getting the 
eye clean and single. If only that has been secured, 
we can leave the results to happen. Down to the 
very recesses of our unreasoning existence the effect 
of the seeing eye will spread. Down below, within, 
where the subtle processes, which constitute our 
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being, escape our recognition and vanish under- 
ground, things will fall into their places; forces will 
move smoothly ; the play of powers will find their 
proper harmony: just because, up above there, at 
that tiny spot where the conscience shines, like the 
gleam of a lighthouse over a black and blind sea, 
the man, in possession of his reason and his will, is 
holding fast to the truth that he knows. 

This is the law of man’s life. “The light of the 
Body is the eye.” And it must verify itself in his 
Religion, as in all else. The deep under-workings 
which enter into his capacity for Faith, and which 
impel him towards God, must come, somehow, some- 
where, to the surface, and make their self-disclosure, 
and attain to intelligent expression. He has not 
fulfilled his humanity until he has brought out into 
the light that which has been told him in the dark- 
ness. He must proclaim, at last, on the housetop, 
what has been whispered in the closet. He must 
carry up his unconscious momentum into rational 
speech. He must believe in the power of the Word. 

How can he stop short of this in Religion? Can 
he bring his highest impulse to arrest at a plane 
lower than that which he attains in his intellectual 
and secular development ? Certainly, in his secular 
civilisation, however deep and great the underlying 
pressure of sub-conscious forces may be, still his 
prospect of advance, his power of self-control and 
self-direction, depend on the measure to which his 
deliberate and conscious will can secure its dominance, 
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Can he afford to move forward into clearer daylight 
on his civil and scientific side, and yet leave his 
Religion behind, to grope among the dim hypnotic 
forces that work asin adream? No! Belief must 
make its way up into Thought, if it is not to suffer 
atrophy: it must speak, or be stifled. The Body 
must give expression, through its organs of intelli- 
gence and speech, to the Sprrir that quickens it. 
The Sprrir must find a tongue, and prophesy in 
words. .“I believe in the Word.” That is part of 
our Christian profession. “I believe in the freedom 
found through utterance, in the thrill of articulate 
speech, in the ringing joy of victorious expression. 
In the power of the Word lies the secret of liberty.” 

And yet, how hard and perilous a path is this 
laid open to us! Speech is an act of intellectual 
choice. In deciding for one definite word, it excludes 
all others. In pronouncing this to be right, it 
declares something else to be wrong. And which is 
right? Why is the other wrong? Ah! We are 
back in the old dismal cockpit of theological contro- 
versy! All the familiar horrors are gaining ground. 
We shall quarrel, and misunderstand, and confuse, 
and blunder, and get angry, and shake our fists, 
and bite our nails in the old miserable way—if we 
once begin searching for the Word. 

If only our Religion could be wordless; and our 
Worship the silent effort of the heart; and our 


Creed the voiceless aspiration of every good and 
holy soul! 
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O Thou, whose image in the shrine 

Of Seman spirits Aiwalis divine ; 

Which from that precinct once conveyed, 
To be to outer day displayed, 

Doth vanish, part, and leave behind 
Mere blank, and void of empty mind, 
Which wilful fancy seeks in vain 

With casual shapes to fill again! 


O Thou, that in our bosom’s shrine 
Dost dwell, unknown because divine! 
I thought to speak, I thought to say, 
“The light is here,” ‘behold the way,” 


“The voice was thus,” and “thus tlie word,” 
And “thus I saw,” and “that I heard ”— 


But from the lips that half assayed 
The imperfect utterance fell unmade, 


O Thou, in that mysterious shrine 
Enthroned, as I must say, divine ! 

I will not frame one thought of what 
Thou mayest either be or not. 

I will not prate of “thus” and “so,” 
And be profane with “yes” and “ no,’ 
Enough that in our soul and heart 
Thou, whatsoe’er Thou may’st be, art. 


, 


Unseen, secure, in that high shrine 
Acknowledged present and divine, 

I will not ask some upper air, 

Some future day to place Thee there ; 
Nor say, nor yet deny, such men 
And women saw Thee thus and then: 
Thy name was such, and there or here 
To him or her Thou didst appear. 

Do only Thou in that dim shrine, 
Unknown or known, remain, divine ; 
There, or if not, at least in eyes 


That scan the fact that round them lies, 
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The hand to sway, the judgment guide, 
In sight and sense, Thyself divide : 

Be Thou but there—in soul and heart, 
I will not ask to feel Thon art. 


Will it ever be better said than that? And yet, 
in being said so well, it reveals its weakness, its 
impotence. For not only does it fall back from the 
higher levels of human capacity of which reason is 
the organ, and speech the characteristic consumma- 
tion: not only does it die back from the moral effort 
at conscious utterance with a sigh of fatigued and 
nerveless failure: but in so lapsing back into silence, 
like a spent fountain, it retires within the hiding- 
places where the individual secretes himself in lonely 
aloofness. This blind, wordless emotion can never 
get out into the open; it can never pass to and fro; 
it can never offer itself to others : it is incapable of all 
companionship. Only through speech can it unite 
others to itself Only through speech can it become 
intelligible abroad. Only through speech can it 
verify the common ground that it shares with 
all. Buried in “the bosom’s shrine,” it can invite 
no one in to participate in its worship. It is 
alone before its altar, in the dark. It is wholly 
unsocial. 

But Religion is social, from first to last. It is 
incapable of being anything else. It is the primal 
act in which men find themselves in one another by 
finding themselves in Gop, Expression in some out- 
ward form is of its very essence: for only through 
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expression in symbolic act or word can it unite men 
into a worshipping Community. 

And Christianity is social to the core. It claims 
to be, itself, the vital bond by which humanity be- 
comes one thing. It proclaims a Divine action by 
which all men are knit up into a single body, out 
of any tribe and tongue and people and nation. It 
must, therefore, find a common tongue in which all 
can speak out the wonderful work done in them by 
Gop. So it began with living tongues: it grew with 
the consciousness of prophetic utterance: - Its primal 
significance is lost, if it is barred from realising this 
community of worship, this unity of meaning, this 
identity of life. It must speak or “die heart-stifled.” 

And more than that. It aims at uniting, not only 
the contemporary multitudes at any given date, but 
also, all the sequent generations that follow each 
other down the line of centuries. For all, it will 
rehearse the one memory, transmit the one hope, re- 
enact the one mystery, from the day on which Jesus 
CHRIST was taken up until the hour of His coming 
again. All shall be baptized by one Spirit, with the 
Baptism, into the one Body. All shall rehearse the 
Word of Power in the one Name. All shall be 
aware of the Faith that makes them one. But no 
dumb emotion can so transmit itself. No individual 
secret can abide when the individual perishes. Only 
the Word, deliberately chosen and established, can 
endure. Only the conscious and reasoned and articu- 
late expression of the inner belief can convey to 
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those as yet unborn the interpretation which their 
fathers gave to human life. There can be no other 
way by which continuity can be secured. There can 
be no other method by which a common hope can 
create for itself a Body pledged to a communion of 
spirit in a social act of worship. All the separate 
personal currents of feeling must be able to arrive 
at a word, which shall flash back upon them the 
significance of the one Lordship in which all have 
met. Otherwise, human life is like that chaos of 
blind waters over which the Sprrit of Gop moved, 
until Gop spoke and there was light. 

At any cost, then, in spite of all the risks, the 
Faith must rise into speech: the unconscious 
motions must attain to some measure of self-intelli- 
gence. We cannot be spared the travail of Thought. 
Belief is bound to become credal. To stop short of 
this is to betray the claim that man has always made 
to the religious exercise of his reason, and to deny 
to Christianity its permanence and its universality. 

But, while recognising the high necessity of the 
Word, we can acknowledge, also, with frankness, its 
analogic and symbolic character. The words that we 
put to this new spiritual use have been taken from 
the lower levels of human experience, and can only 
be used by the help of analogies which cannot be 
completely coincident ; and we cannot precisely tell 
where they coincide and where they fail. We may 
be perfectly right, for instance, to detect in human 
Fatherhood a real and true expression of the relation 


THE POWER OF THE WORD 89 


in which the Creator stands to us; and yet be unable 
to define how far the parallel goes. Certainly, we 
may not draw deductions from the one to the other. 
It is in these deductions that our theological perils 
and perplexities have chiefly arisen. If we had but 
recognised the analogical charaeter of our symbol, we 
should have known how little we may deduce from 
terms which in themselves, as the dogmatic expres- 
sion of our real experience, are, so far as they go, 
perfectly reliable and valid. In their dogmatic sim- 
plicity, they have simply reproduced an actual fact 
of spiritual life which Christian experience had 
verified. ‘The consciousness was adequate to saying, 
“This is the word which expresses what I have felt.” 
But the word could only be an abstraction from the full 
content of experience. It could not cover the whole. 
It could not be treated as a complete summary. 
Good and valid for its own limited and abstract 
purpose, it ought never to be supposed that we 
know what we are about in drawing consequences 
from it by reflection or analysis. 

Ah! If only the Church had all along remembered 
this characteristic of analogical thinking, what a huge 
weight of trouble might have been spared us! 
Surely we have, at last, learned our bitter lesson : 
and we will no longer try to drag under our logical 
harrow the delicate issues of the Incarnation, or of 
the Presence in the Sacrament. We can only use 
words with safety, in such high matters, by recalling 


continually the slightness of the area covered by our 
N 
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consciousness—that small gleaming spot, in the 
midst of all the unrationalised mass of our experience, 
at which alone reason has come to its own. 

Yet, small as it is, and limited as is its actual 
range, it has for us supreme value. For it is there, 
within those inevitable limitations, that we gather 
up the significance of all that lies hidden beneath. 
It is there that our responsibility is put to proof. It 
is there that we answer for ourselves to Gop. It is 
there that we discover the secret by which the un- 
known is to be mastered and directed. There, in 
that spot of light, is the arena on which we de- 
termine our worth. There it is that we realise our 
capacity for brotherhood: for there, by conscious 
effort, we offer our whole being, as a willing sacrifice, 
to the service of our fellows, to the welfare of the 
Church, to the worship of our Gop. By rational 
consciousness, we lift up our life, with all its multi- 
tudinous play, in our hands, and consecrate it on the 
altar of our Praise to the Lorp who died to purge it 
of its sin and rose to redeem it to Gop. To achieve 
this consummating act of dedication, we must utter 
the consecrating Word. We must know the Truth 
to which we surrender ourselves. We must be able 
to see and say what it is that we are doing. We 
must enable other men to understand, and, by 
understanding, to share in the deed of offering by 
which we identify ourselves with them in CHRIST 
Jesus. The Word must be found by which to do it. 
The Word must be the Sacrament of our Sacrifice. 
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We must speak out the Word which will declare our 
Fellowship. And this Word can be found and 
uttered, because, in order that we may be aware of 
what is asked of us, and may be conscious of our 
high vocation, and may set our seal, before the face 
of all men, to this our crowning honour, “the WorD 
Himself was made flesh”: was made ours, and 
dwelt among us: so that we could rationally and 
consciously behold His glory, “the glory as of the 
Only-begotten of the FATHER.” 


(e~ Creeds 


« HE Worp was made Flesh.” We arrive, at 

last, at that verdict delivered out of the 
brooding heart of the primal Discipleship. It had 
watched, and waited, and recalled, and pondered, 
and noted, and felt, for many a long year. 
Slowly, that which it had once seen, and touched, 
and handled, under the direct contact of vital 
experience, was precipitated into a phrase. The 
whole inner significance of the outer facts grew 
into a consummate manifestation, that could, at last, 
by patient discipline, be adequately summed up. 
The thought got hold of it: the words were found. 
If the Disciple was asked to say exactly what it was 
that had really happened, and been disclosed, in that 
brief career, between Nazareth and Jerusalem, he 
could only present it in one way. It was the Worp 
of Gop that had shown itself in the Flesh. 

It was “the WorpD.” A conscious utterance had 
been made. The Purpose of Gop had become arti- 
culate. Creative energy had found expression. Up 
till then, “the mystery” had been dumb. The 
secret working of the Divine Will had kept itself 
within the sphere of the unconscious: or the semi- 
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conscious. It threw up symptomatic signals. It 
exhibited tendencies. It prophesied. But it was 
hidden ; withheld ; down imbedded in the deep folds 
and convolutions of man’s unuttered emotion. It 
acquired its momentum in the dark. But now, in 
contrast, GoD has spoken the great Word in His 
Son. It was speech that was the characteristic of 
the new Revelation. It brought out into the open 
all that had been astir in secret. It expressed 
what had been inexpressible. It appeared within 
the illuminated area of man’s consciousness, and 
challenged from him an adhesion that was aware of 
itself, and knew what it was about, and could utter 
its own sacrament of Belief in response to the Word 
spoken. 

This is why Christianity must deliver itself of its 
spiritual secret in words. It is compelled to speak 
out what is in it. It is bound to meet word with 
word. It is compelled to evoke its intellectual con- 
sciousness into play. It must utter a Creed.) The 
soul must recognise the act by which it gives 
itself over to the possession of another. H-it-is- to 
be identified- with the- Word; if it is to ke knit into 
the personal life-of-a Divine tc it is to 
offer itself, personally alive, to the Will and Love of 
One who personally calls it it can only do this by 
a conscious intelligent act gathering up the purpose 
of the entire self into an uttered expression of its 
desire. If it is to be saved, it must be able to say 
“JT believe.” | 


- 
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“T believe in—what?” What is the meaning 
and intention of this word in which Faith makes its 
self-surrender ? || 

Let us think. The conditions are rather compli- 
cated: and these conditions determine what the 
spoken Creed can, and what it cannot, be expected 
to mean. 

“T believe in a WorD made Flesh.” I believe 
(that is) that the Eternal Gop has identified 
Himself with my humanity, and presents Him- 
self to me now under this form of manifestation. 
He calls me to Him in Curist JESUS. 

This Call is made under the conditions of Eternity. 
It belongs to the Eternal Now. It is being made to 
me to-day, by a Living GoD over against my own 
living will. The play of activities involved is in- 
dependent of time. History drops aside. Gop and 
my soul face each other in the Eternal abyss. 

But the force and fashion of the Call to me are 
clothed in the form of a certain personality known 
to me through actions of His done at a certain time, 
at a certain place, long ago. The eternal Call draws 
me now, by its absolute identification with this 
historic action. GoD presents His whole secret Heart 
to me as concentrated in the act by which JEsus 
Curist lived and died in Jewry. Its power over me 
is derived from this. Its sway over me is insepar- 
able from this, which is its expression and its 
verification. I only know to the full that Gop loves 
me now, and pardons, and seeks, and blesses, because 
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of the evidence offered me by the Cross and Passion. 
I only yield myself, now, to the invasion of His 
merciful Compassion, because I understand that 
Compassion through what was done and suffered for 
me two thousand years ago. Then it was that I was 
proved to be beloved of Gop, even as a lost sheep 
followed over the dark hills by a shepherd who will 
never be beaten off his search. There, in that 
desperate deed done on my behalf, I have the pledge 
and the witness of the mind with which Gop regards 
me to-day. And it is the recognition that Gop did 
indeed put out such energy of sacrificial love for me 
in an act definitely done to prove it, which persuades 
me, now to-day, to commit my whole soul into His 
hands. Under the compulsion of the Cross, I can cry, 
“T believe in a Gop who Is Love, and who has so loved 
the World that He gave His only-begotten Son.” 

The act, then, which is done on the plane of 
Eternity, by which I adhere in Gop through Curist, 
carries inside it this necessary adhesion to the verity 
of what Gop once did, historically, in Curist for me. 
The two are inseparable. What was it, then, that 
actually happened ? } What was it that Gop then did 
for me? I must know enough of what it was, to 
give real force to the motive with which I trust His 
love to-day. And this I can only know through the 
experience of those who fell under its immediate and 
unqualified impact. 

Experience! H—is—that—on-which—my~trust-in 
Gopb.rests. Something happened: and men were 
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there who saw and felt it. They experienced its 
invasion. They alone, who were eye-witnesses, can 
say what it was that they saw. An experience is a 
fact as felt... It does not try to abstract the fact.in 
its eternal actuality from that which it was, in its 
real entirety, for\those into whose life it entered. 
An experience is a fact as seen from the side of those 
to whom it occurred\.Something from without 
passed within their assimilative apprehension; it 
affected them in a certain manner; it produced in 
them a reaction: and that inward reaction is part of 
the truth of what we call the fact. We cannot state 
what the fact was without including its significance 
to them. Their experience of it, whatever it was, 
is essential to it. That-is-what-we mean when we 
speak of-at. 

We are required, then, to give meaning to our 
eternal Relationship to the Pardon and Love of Gop 
by filling it out with the experience which certain 
men had of its crucial activity on our behalf some 
two thousand years ago. | And that experience in- 
_ cludes of sheer necessity their interpretation of the 
thing that they saw and felt. Their experience 
is, of course, unique ; incomparable; authoritative. 
They came under the direct pressure of the fact in 
a sense that no after-date can parallel.; And their 
expression of what that experience meant cannot 
but be as unique, as incomparable, as authoritative, 
as the fact which it expresses. The words in which 
they report the impression produced on them are 
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inseparable from the impression itself. I cannot dis- 
entangle the one from the other. How is it possible ? 
The thing with which I am challenged is the fact 
of their experience. And that experience is only 
known to me through the phrases in which it found 
utterance. These are my datum, from which I start, 
and on which I depend. Herein lies the essential 
and primal office of “the Word.” It isthe sole form 
in which the vital experience through which I appre- 
hend all that the Love of Gop can do for me still 
exists. Through “the Word” it abides; it is trans- 
mitted ; it is retained; it is assimilated; it is taken 
into possession. 

That “ Word,” then, must be unchanged: for it 
is engaged in transmitting this one changeless 
experience which could only occur once, but which 
has an abiding task to fulfil for all time. It has 
to be able to declare for all sequent generations, 
“So”—in this particular way, herein recorded, and 
known to those who actually saw and felt it done— 
“Gop loved the world.” 

There is an admirable passage in Tyrrell’s “Scylla 
and Charybdis” in which this necessity is set out: 

“|. . a peculiar character rightly attaches to that which 
was the effect of immediate contact with Curist, and of the 
Sprrit as it was breathed forth from His very lips. This has 
rightly been regarded as alone classical and normative, as the 
test by which all spirits and revelations in the Church are to 
be tried. As a fountain cannot rise above its source, so neither 
can the waves that circle out from that central and original 


disturbance excel or even equal it in intensity. The revela- 
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tions of later ages are to those of the apostolic age as the 
studies of followers to the works of a Great Master. With 
it they do not build up a logical system or whole; they may 
integrate it as different, though lesser, manifestations of the 
same spirit ; they may resolve it as light is resolved by a 
prism into its multiple virtualities ; but they do not complete 
it organically or develop it.” 

Again— 

“Where there is a true development, the end of the process 
is the criterion of the beginning. But nothing is more vital 
to Catholicism than the criterion of Apostolicity, or than the 
belief that CHRist and His apostles realised Christianity in its 
greatest spiritual fullness. To speak of that Christianity as 
germinal is to turn everything topsy-turvy. 

“No one can pretend that the Apostolic revelation was 
‘final’ in the sense that another CHrist, another Incarnation, 
is inherently unthinkable. Nor in the sense of excluding 
any further revelation in or outside the Church. It is ‘final’ 
in the sense that it alone is normative and authoritative for 
Christianity, and is the fullest manifestation of that Sprrrr 
by which all subsidiary revelations are to be tested ; and in 
the sense that it does not admit of development as theology 
does. Indeed, we might as well speak of a development of 
CHRIST. 

“From its very nature Revelation admits of development 
as little as does poetry or art, and for much the same 
reason. . .. 

“ Has poetry developed since Homer, or Dante, or Shake- 
speare? Has passion grown in depth and purity with the 
succession of centuries? All we can say is that the mysti- 
cism, the heroism, the inspiration of those creative spirits 
would have found in our time a fuller, more flexible, 
more intelligent medium of self-expression ; that the forces 
would have been more skilfully, less wastefully, directed. 
Revelation stands in this respect on the same level as those 
great creations of art and poetry which are but the natural 
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self-expression of that passionate experience which they em- 
body imaginatively—as natural as a cry, or a sob, or a groan, 
which signify but do not state; whose truth is not that of 
statement. Such creations would be of no greater artistic 
truth had they been embodied in the terms and images of 
a more delicate and highly developed culture. Nay, the 
ruder and less pliant the medium, the stronger and greater 
does the inspiration seem which could mould it like wax to 
its purpose. Revelation, the natural self-expression of a 
divine afflatus, is as the record of itself made by a passing 
hurricane in the wrack and ruin which it leaves in its wake. 
The nature of that record varies according to what lies in 
the track of the tempest ; but whether it be written in the 
heaped and furrowed sands of the desert, or in the uprooted 
trunks, torn limbs, and scattered foliage of the forest, or in 
the bared roof-trees, levelled walls and fallen towers of the 
wind-swept city, its lesson is equally legible as a revelation 
of the strength and direction of a mighty spirit that has 
passed by. Had Curist come in another age to another 
people, the Gospel, written in different words and deeds, had 
been still the same Gospel, the record of the same Power and 
Spirit, albeit in conflict with another class of oppositions 
and obstructions. 

“ Hence, though it is preposterous for a science and, there- 
fore, for Theology to be under the bondage of the past, and 
to look to its first crude essays as normative and canonical, 
there is no such unreasonableness in requiring art or litera- 
ture to look to the great creations of former times for their 
inspiration and guidance ; and for the same reason there is 
no obscurantism in holding that a revelation two thousand 
years old may be a standard and test for all future time.’’ 


The New Testament, in the broad, embodies this 
unique Apostolic experience. There are critical 
considerations which give a graduated value to 
its materials. Some portions are more near the 


100 CREEDS 


centre than others. Some passages and sections 
are relegated to the fringe. Some may have a 
doubtful claim. There is a certain variance in 
tone: a certain growth: a certain personal element. 
All this can be allowed for, and rationally examined 
and classified and estimated. But the main bulk 
is there, as the record of the impression which was 
made on those who came within that incomparable 
and authoritative experience. This is what they 
said who saw and touched and handled and proved 
the living Presence of the CHRist. This is what it 
came to. This is the thing that happened to them, 
and this is the language in which they came to 
express it. They could not say what they had 
passed through in any other way. They could not 
find any other type of terms that would adequately 
convey to themselves or to others the fact which 
experience had pressed home upon their innermost 
being. 

And how would they express it? What are the 
words in which they present it? Well, they could 
not stop short of an ultimate verdict, which became 
quite inevitable to all those who came under the 
supreme experience. They might tremble to say it; 
or wonder how it came to be so inevitable; or brood 
over it before they said it; or find it break from 
them in a single outburst of irresistible inspiration. 
But one and all come to it. One and all say it. 
One and all feel that nothing short of it will 
adequately signalise their inward conviction, It 
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was impossible to be inside that experience of 
living with Jesus, or of seeing Him in His Risen 
Reality, without letting your belief culminate and 
crystallise in a simple victorious expression. “The 
Word had been made Flesh.” It was “the Word 
of Gop” in human flesh. “Gop had sent forth His 
Son.” “Truly, this was the Curist, the Son of 
the Highest.” “Gop hath in these last days spoken 
by His Son, the express image of His Person.” 
“We beheld His Glory, the Glory as of the only- 
begotten of the FarHer.” “Gop so loved the world 
that He sent His only Son, in the likeness of sinful 
flesh, to condemn sin in the flesh.” It must come 
to that. That is the heart and core of the whole 
matter. That is the joy and the Fellowship into 
which believers are invited by those to whom the 
Life was manifested—the Eternal Life which was 
with the FatHerR. “That which we have seen and 
heard declare we unto you.” “We know Him that 
is true, and we are in Him that is true, even in 
His Son Jesus Curist.” “This is the true Gop, J 
and Eternal Life.” 

So they report, out of the heart of the supreme 
experience. One and all arrive at this irresistible 
conclusion, They cannot qualify it: they find it 
unnecessary to apologise for it. It is their un- 
doubted verdict. They cannot feel that they have 
rightly reported what they experienced, unless they 
express it in those words. If that is not what 
the experience came to, then they have nothing to 
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report. Their value as witnesses is gone. And, only 
if their report is valid and their impression of the 
fact true, has the story that they relate any power 
to interpret Gop’s Eternal Relationship to my soul 
to-day and for ever. For only if Gop did, then, 
under their eyes, this heroic deed of sacrificial love 
on my behalf through His Son, can I make it the 
interpretation and the standard of what I mean by 
saying “Gop loves me now: GoD pardons me now. 
I know what He is to me now by virtue of what He 
did for me then. My spiritual bond to Him is one 
with my belief in the historical reality of this ancient 
experience.” 

Now this aneient Apostolic experience is conveyed 
to mé, as-I-have-said, through the medium of the 
Written Book. And, in order to sum up the very 
core of this unique experience, I have a Creed 
handed down tome. That is the form that the Werd 
specially takes. ,That is the method through which 
the record of the Book is concentrated, and lodged in 
my memory. { This Creed simply rehearses the fact as 
the men who experienced it understood it. It states 
the thing that they believed to have happened. That 
is all. And all the afterwork of Creeds is devoted to 
this one object. The Creeds expand a little, and 
take in some new phrases. But these have no value 
except that of preserving and transmitting the one 
supreme experience. The new words are there just 
to secure that the impression produced on the 
immediate witnesses shall not be lost or disturbed. 
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They ensure the apostolic interpretation of the fact 
as it showed itself at the first. They may be the 
work of some reflection: for it is difficult to draw a 
line very sharply between the impression itself and 
the reflection which gathers up the impression. And 
the reflective faculties have as much right to enter 
into a human experience, as the emotional or 
imaginative. But the reflection with which we are 
concerned is confined strictly to the fact on which it 
is turned. It is not drawing consequences from it, 
or deducing applications of it. It is simply engaged 
in giving to the actual immediate fact its full value 
for consciousness. 

It is in this way that we should explain the special 
phrases of the Nicene Creed. They are there, not to 
bring in and authorise any particular philosophic 
explanation of the fact, but simply to assert and 
reassert the exact fact at its full valuation, as eye- 
witnesses understood it from the first. Even the 
Athanasian Creed, which has stretched almost to 
breaking-point the contrast between the fact stated 
and the speculative terminology in which the state- 
ment is made, can only be justified according to the 
degree with which any special philosophic technicality 
can be wholly dropped out of the terms used, so that 
they can be treated as merely reasserting, under a 
variety of figures, the essential reality of the 
Apostolic experience. The speculative phrases 
must never be pressed further. And, in this sense, 
there is a very vital significance in the distinction 
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which Father Tyrrell delighted to draw between 
dogmatic Revelation, and the Theology to which that 
Revelation gave natural and lawful birth. 


“It is plain, then, that there is a generic difference between 
Revelational and Theological truth, and that they cannot be 
compared as two statements—poetic and scientific—of the 
same fact. ‘Prophetic’ truth cannot be used, as statements 
can be used from which we may deduce other statements. 
Revelation is a showing on the part of Gop, a seeing on the 
part of the receiver. Prophecy is but the communication of 
this vision to others. Theology must take prophecy not as 
statement, but as experience ; must try to understand it asa 
religious phenomenon, and use it as factual not as verbal 
evidence for its conceptual constructions of the supernatural 
order. 

“Tf, then, we say there is a theology implicit in Revelation, 
it is not as one statement is implicit in another, but as theory 
is implicit in experience, and as a conclusion is implied in the 
evidential facts that support it.” 


Again— 

“ Theological advance may be a gain for the understanding, 
but it is not directly a gain for the heart. At best it aids to 
the protection and preservation of Revelation in its original 
form and purity. Even the dogmatic decisions of the Church 
add nothing to, but only reassert the apostolic revelation. 
Their sole. ‘faith-content’ is that part of it of which they 
are protective. The Church but declares what the Apostles 
declared, and that was not theology. Dogmatic decisions 
are neither theological nor revelational in value, but merely 


protective of revelation.” 

This theological interpretation of the ultimate fact 
will vary from generation to generation, as each 
brings in, to help its interpretation, all the resources 
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of its special experiences and peculiar modes of 
thought.. These experiences, these modes of thought, 
are themselves part of the Divine discipline and of 
the Divine realisation of man; and therefore, man 
is right to find, in and through them, an ever fresh 
verification of the supreme experience to which he 
stands committed by Faith in Jesus Christ. 

But, still, precious as their function is, they are 
subject to the movements and changes of the Time- 
Spirit: they submit to the subtle process of develop- 
ment. They are the notes of an effort which is for 
ever to be renewed—the effort of each generation to 
give utterance in its own tongue to the wonderful 
work of Gop done for it. ’ And, through all their 
variety of expression and application, their standard 
of value lies solely in their power to interpret the one 
work done once for all, the one experience through 
which Gop’s Eternal Significance made itself manifest 
in a unique act of our Salvation. | Thus the ever- 
growing and changing theological exposition em- 
phasises the abiding unity of the experiential ground 
from which it ever starts and to which it ever 
returns. 

Creeds assert the one vital Experience. That is 
their authority and their limitation. The Body of 
Believers knows what it is that it believes in. It is 
conscious of the act by which the Eternal Pardon has 
taken definite effect ; and it must deliver itself of the 
utterance in which this Consciousness declares itself. 


For it was “the WorD” which was made flesh: and 
P 
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the word of man must respond to the WorD of Gop. 
Gop and Man speak together in the manifested 
CHRIST. 

This is our Creed: a spot of light in a “ naughty 
world.” Round it, darkness waits; and that darkness 
constitutes our challenge. For it can be made to 
receive such illumination as we can bring to it. We 
can carry the light of our Creed into the surrounding 
darkness, and compel it to yield, and spread out the 
expanding vision. So every fibre of our brain is set to 
work, to reason out the issues of our Belief as it tells 
upon our ever-developing experiences. This is our 
part; our duty; our splendid call; our high endeavour. 
It may never slacken. Neither can it ever be arrested. 
It will refuse to be bound by any finality. It will 
“unmake to make itself again.” 

But at each moment of change and of recoil, we 
must still fall back on the one spot of light from out 
of which all our illumination spreads—the light of 
the recorded experience of those who actually saw, 
and felt, and heard, and touched, and knew—the 
light of the primal interpretation which they gave to 
their experience—the light of the Catholic Creed. 


Our Ethical Fdeal 


HRISTIANITY holds in it the “Worp made 
Flesh.” It is aware of its own belief. It can, 

and must, speak. It delivers and liberates itself in 
a Creed: and its Creed is a statement of fact, the 
record of an incomparable experience. That is what 
we have endeavoured to justify. And, now, we see that, 
as its Creed emerges out of a fact, and embodies an 
experience, so it must issue in act, and must create a 
life. “The Word” is an act of Will, it expresses the 
rational energy of Gop. Its speech makes for 
practical values; it utters itself in deeds. From first 
to last, the Christian Gospel is the revelation of how 
the Divine Purpose has taken permanent action in 
order to deal with a moral and actual and _ historical 
situation. It is not a speculation, or a philosophy, 
however much it may serve to kindle speculation and 
to inspire and suggest philosophy. It is the record 
of an act done and doing. It is limited and 
determined by practical considerations. It only tells 
us what it is necessary to know in order to act. It 
offers us no knowledge for its own sake, Directly 
the practical needs and necessities are satisfied, it 
leaves us to make other discoveries for ourselves. It 
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does nothing directly to relieve the darkness ; or to 
answer the speculative questions which it itself has 
raised. We have to walk on by its light amid the 
enveloping gloom ; its light is sufficient, if it enables 
us ever to take the next step. 

Christianity, then, proposes to bring about an 
actual renovation of man, here and now. It offers 
him a present rescue from all that hinders and 
spoils his true development. It claims to endow him 
with resources that can actually bring about a new 
redeemed Humanity. 

How does it set about this task of human 
regeneration, of social reconstruction? What is 
its method? On what does it concentrate its 
effort ? 

Now, just at this point, we are always reminded 
that JEsus CurisT began with the individual. It 
was the individual reformation (we are told) which 
He made all-essential. He said nothing about the 
external reconstruction of Society. He had the 
single individual soul always before His eyes; on it 
He laid all His stress. In the individual lies, then, 
the key to the whole situation. With him every- 
thing begins. He holds in himself the secret of 
value. He is the one object of worth. Recover him, 
and the rest follows. 

Now, it is perfectly true that Jesus Curist made 
straight for the individual; and that He threw all 
His force out upon winning him toredemption. He, 
first, gave to the single, separate, personal self its full 
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eternal value. He showed how every individual soul 
is dear to Gop for its own sake, in its own special 
identity. He evoked personal freedom, personal 
faith, personal conviction, personal love, as these had 
never been evoked before. He revealed to us how 
each separate self was the centre of an eternal drama; 
and was summoned to give its own interpretation of 
life, and to put out its own choice, and to stand alone 
and answer for itself before the dreadful Judgment- 
bar. Nor has Christianity been false to its Master. 
It has established, as the radical assumption of 
all true social order, the absolute liberty of the 
individual conscience, the absolute equality before 
the law of all personal worth, the absolute sanctity of 
the individual right of a man to be an end to himself, 
and not a means to another’s end. Christianity has 
clothed individual identity with supreme signifi- 
cance; and has endowed each soul with its separate 
claim to a direct personal hold on Gop Whom it shall 
see for itself and not another. 

It is impossible to say all this too strongly. But, 
then, we have still got to ask, what is this Personality 
that is so precious and so sacred? Whence does it 
gain this extraordinary value? Why is it the object 
of such sacrificial love, which will follow it down 
wherever it wanders, and never be satisfied until it 
has won its responsive love? Why is the individual 
of such worth ? 

The answer is plain and decisive. “I am not sent 
but to the lost sheep of the House of Israel!” The 
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person is representative ; the individual is collective. 
The single sheep out on the hills belongs already to 
the fold; therefore it is that the search is so un- 
flagging. The individual sinner embodies Israel: 
therefore he cannot be lost; therefore he is worth 
so much. This is what constitutes the joy of the 
recovery, that the hundredth is brought back again 
to the ninety-nine, the lost piece to the nine that 
are waiting for their completion. The prodigal in 
the far country is sacred still because he belongs to 
ahome. It is not as solitary and unattached that 
he is remembered and waited for and greeted. It is 
as collective and related that he is what he is. And 
his faith expresses the recovery of his social fellow- 
ship. His personal faith is the act of his repre- 
sentative self; he belongs to others; that is the 
compelling motive at work within him. It is the 
claim of his home upon him, and of him upon his 
home, that is energising his repentance. It was his 
sin that led him to think that he belonged to him- 
self; that he, as an individual, was complete and 
self-contained and could go off with that which was 
his, and do what he liked with it. He comes to 
himself when he flings over his detached and 
separate self and regards himself as belonging to 
a household and a city. That is why he has power 
to believe and repent. 

Here we have it, then. This personal religion 
which Christianity has so deeply intensified and 
developed is the evidence, the assertion, the dis- 
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covery, and the release, of that fellowship which 
constitutes our inner being—fellowship with Gop as 
Father, fellowship in the home of the Brotherhood, 
fellowship in the true Israel, fellowship in the one 
fold, fellowship in the city of Gop. You cannot, 
then, according to the Gospel, begin with the 
individual as your starting-point. You must go 
behind him. He is nothing but what he becomes 
through representing a larger life than his own. In 
comradeship lies his secret; only so is he intelligible, 
or precious, or capable, or beloved. So, when 
Christianity turns our eyes on to some poor, broken, 
foul, degraded life huddled in a drunken heap at a 
dark slum corner, it endows it for us with eternal 
values because of the fold from which it has strayed, 
because of the House of Israel to which it never 
ceases to belong; just as the old woman in the 
Gospel, bound of Satan, is healed because she is a 
child of Abraham, and the publican shall receive his 
Lord into his house, not because he is Zacchzus, but 
because he is Abraham’s son. 

We can watch this identification doing its work 
at that moment in the Old Testament when the 
earlier religion may be said to assume its most 
personal and individual shape. Jeremiah is the 
prophet who most nearly touches the note which 
symbolises for us the religion of the soul face to face 
with Gop. Yet this personal note in Jeremiah 
emerges so intimately out of the social basis, out of 
the corporate unity, out of the racial passion, out of 
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the flame of patriotism, that we can hardly tell how 
or when we have passed from the one to the other. 
The prophet is so wholly one with his people and 
with Jerusalem that their story has become his own 
and their disaster is his. “The rebukes of them 
that rebuked Thee are fallen upon me.” Israel is 
in his heart and in his bones; and his own soul is in 
ruins because the walls of Jerusalem are cast down. 
The arena of the great drama passes from the rock 
of Sion into his own soul so that he absorbs it; and 
the tears that run down his cheeks are shed by the 
daughter of Jerusalem. It is through this absorption 
of the national existence into the representative 
personality that the individual life becomes so vivid 
and so real. 

And this culminates in the picture of the Servant 
of the Lorp who alone realises the life of His people, 
alone assimilates their fate, encounters their disasters, 
undertakes their captivity, gathers into Himself all 
their significance. Their chastisement falls on Him, 
with the spitting and the scorn, with the indignity 
and the death: because He has concentrated into 
His own individuality the significance of the whole 
nation, and indeed of all humanity. “Behold the 
Man.” He is the one Man in whom all humanity 
consists, so that in Him and in Him alone every 
single member of the race, under any variety of cir- 
cumstances down to the lowest depths of degradation, 
is given supreme importance. As the whole of 
humanity is absorbed into the one representative 
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man, so He is to be recognised in every individual 
member of the whole. Therefore it is that, historic- 
ally, it is the solidarity of the race and its unity in 
CurisT which have made the personal and individual 
conscience free and sacred, able of itself to become 
its own shrine where it meets Gop alone: with its 
own answer to make for itself at the Judgment-bar 
hereafter. Each carries in himself the collective 
dignity and reputation of the Christ-man: and each 
individually stands, in value, for the Church into 
which he has been baptized. The fellowship comes 
first: and out of the fullness of the fellowship the 
individual wins his sanctity. 

Take the following statement of this deep verity 
from Moberly’s Atonement and Personality. 


“What, then, is our statement of human personality? It 
is no several or separate thing; in relation and dependence 
lies its very essentia. It is the capacity of thrilling in living 
response to the movement of the spirit; it is the aspiration 
through conscious affinity after the very beauty of holiness ; 
it is the possibility of self-realisation and effective self-expres- 
sion as love ; it is the prerogative of consciously reflecting as 
a living mirror the very character of the being of Gop ; it is 
the faculty of being a living reflection of the very attributes 
and character of the Most High. To Christian theology the 
loneliness of a personality single and sundered is a condition 
that of necessity belongs not to life but to death. If any one 
desires a Christian formula for the central conception of human 
personality, it may be gathered from the words of St. Paul: 
‘T have been crucified with Curist: yet I live; and yet no 
longer I, but Curist liveth in me,’ and this phrase is but a 
comment on those supreme words of the Incarnate to the 
Eternal, of the Curist to Gop, ‘I in them and Thou in Me, 
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that they may be perfected into one, that the love wherewith 
Thou lovedst Me may be in them, and Lin them.’”—Pp. 253, 
254. 

This is our full and final Gospel. Christianity is 
the declaration that the intense significance of the 
individual soul comes to it out of the Body of which 
it is the expression and the organ. Individuality is 
a social creation. This is the key to all the deepest 
secrets of human life. As of the Body of CHrist, 
so also of the secular existence of which our Faith 
should be the interpretation and the inspiration. 

Now, if this is so, we reach a great practical con- 
clusion, viz., that the more intense the fellowship 
the more vivid and real will be the individuality. 
The two are not opposites, but correlatives. 

We can recognise this easily enough in the case 
of patriotism. Was there ever a patriotism so 
intense as that of the Jew? Was there ever a race 
in which the racial instinct was more dominant ? 
And, yet, was there ever a race in which indivi- 
dualities gained a more sturdy independence? As 
we recall their heroes and prophets, we recognise at 
once how stubborn, and marked, and invincible their 
personal characteristics were. And, perhaps, in all 
history there has been nosuch example of the power 
that patriotism and citizenship can put into indi- 
vidual force of character than the case of that great 
apostle St. Paul, whose very personality, through 
the vigour of its expression, was part of his apostle- 
ship: and whose personality issued out of a heart 
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which had tingled at once with the passionate 
patriotism of the Jew and the splendid honour of 
Roman citizenship. The Roman ideal rested entirely 
on the collective and representative character of the 
person. The individual was nothing except what he 
became as taking up the honour of Imperial Rome. 
Once clothed upon with that Imperial dignity, who 
dared touch him, even though he were a torn, broken, 
unknown stranger in risk of being lynched to death 
by a wild mob in Jerusalem ? 

Individuality, then, is fed, and braced, and ex- 
panded according to the measure in which it can 
assimilate the spirit of Companionship. This is 
what the early Church intended and realised when 
it rested the claim that each individual made on us 
by his position as a “brother.” Christian personal 
ethics are always treated as an expression of the 
Brotherhood that holds all together in Jesus CHRIST. 
It is “the brethren” to whom we owe all our moral 
obligations. All our action and temper towards 
them are determined by this one fact, that they are 
“the brethren.” One by one, and each by himself, 
however poor and insignificant, and however little 
we are personally drawn to him, “the brother” has 
a representative attraction which compels us to 
treat him in his corporate and collective character 
as equally precious and equally dear with all the 
rest. “Love the brethren”—that is the one 
necessity: because they are “brethren,” because 
they are “of the body.” This is an absolutely 
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compelling obligation: and therefore it is that the 
startling text has a vital meaning for us: “ If a man 
love not his brother, whom he has seen, how can he 
love Gop, whom he has not seen?” If he does not 
love that which represents and embodies Gop, how 
can he love the Gop whose visible evidence and 
pledge he has already despised ? 

Under every head the same truth emerges. The 


- Mission work of the Church, as we have already said, 


brings the full force of fellowship to bear on those 
who have wandered from it. It offers the recovery 
of status, the restitution of social honour; and it has 
for its vital and compelling motive the passion for 
community. / 

And, again, the personal act of faith is inherently 
collective. Faith is the motion of that self by 
which you adhere into the body. By the very act 
with which you believe, you claim your place in the 
body ; and by the act of pardon to your individual 
soul you are, thereby, of sheer necessity admitted 
into the body and endowed with citizenship. Your 
salvation constitutes your membership in the 
Church. 

Or again, the holiness of the individual takes the 
shape of an infusion of social purpose. The fellow- 
ship enforces its obligations, and the individual soul 
expands and grows in response. The fuller the 
sense of community, the stronger becomes the inner 
virtue. “ Put on, therefore, as Gon’s elect, holy and 
beloved, a heart. of compassion, kindness, meekness 
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long-suffering, forbearing one another, forgiving one 
another. Let the peace of Curist rule in your hearts 
to which ye are called in one body. Concerning 
love of the brethren, ye yourselves are taught of 
GoD to love one another. Abound more and more 
in this love. Study to be quiet, to mind your own 
business, to work with your hands.” All the ethical 
code of personal duty is based on relationships. 

Finally, there is the doctrine of the Trinity. Gop 
is personal: GoD is the intense and supreme form of 
personality ; and personality exists at its height in 
Gop, because it exists in a fellowship. Personality 
is the expression of fellowship. Personalities must 
be social in order to be personalities, GoD is personal 
because Gop is Three in One. 

The antithesis, then, between the Individual and 
the Community, on which stress is so often laid, 
disappears. The Individuality of a man draws its 
sap out of the Community. The stronger the 
emphasis on the one, the more vivid grows the other. 
We know this so well inside the Church by our 
Creed in the Trinity: by our belief in the Body. 
How, then, is it that we have ever got wrong? For 
indeed we have, again and again, gone hopelessly 
wrong. The Fellowship has over-laid, over-loaded 
the Individual. The Personality has been weakened 
by the dominance of the Church. Or, again, the 
Individual freedom has only been gained at the 
disastrous cost of flinging aside the Fellowship 
which is the true source of its existence and of its 
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strength. We are so dreadfully apt to become the 
prey of our own abstractions. We somehow fancy 
that the Community is something separate from 
the Individuals composing it, with authoritative 
powers over against them, counter to them. We 
make an abstraction of the individual as if he was 
brought, artificially, under the repressive externality 
of the Society. Yet in truth the Community has no 
real existence except in and through the Individuals 
who are its members. It is to be found not outside, 
but inside them. They are its concrete expression ; 
its reality ; its sacraments. It verifies itself by what 
it makes of them. And they are only Individual, 
as in it; as of it; as endowed with its right, and 
ennobled by its sanction. 

This is the truth that we need to grasp for the 
redemption of our civil life. We look out over im- 
poverished hordes, swung to and fro in the vast 
welter of our commerce—these city-swarms with 
their white featureless faces and their piteous narrow- 
ness of outlook. How aimless and meaningless each 
passing individual face seems, how weak the purpose 
in it, how thin and cheap the character, how little of 
moral fibre and steady will! So alike they all are, 
so monotonous, we say, this procession of puppets; 
so dreary the sameness of voice and expression. It 
is individuality that we Londoners so grievously 
lack: it is personality which is at so sad a discount. 
So we wail, gazing at the shifting crowd: and why 
is itso? Not because the Community is too much 
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or too strong, but because it is too little and too 
weak. It is for them lost and out of sight; they 
feel themselves to be mere atoms, mere individuals 
with no significance: they do not count. That is 
why they wither and shrink. If we desire to restore 
to them their personal distinction, their personal 
fibre, their personal value, then our first need is to 
restore to them their sense of the Fellowship of 
which they are parts, of the Body of which they are 
members, and of the State which is their reality 
and their charge. Give them the full vital sense 
of a larger Brotherhood whose name is in them, 
and of a Citizenship which it is their privilege to 
serve. This is what will reinforce their starved 
characters: this is the good news that would 
quicken in them personal worth and _ personal 
independence. 

And if we shall be long before we bring this about 
on the plane of secular and civil affairs, then let us 
at least carry to them the Gospel of their high 
Citizenship in the Christian State. Let us go out 
and tell them that, baptized into the Body of Curist, 
they are already in possession of a noble Heritage, a 
Citizenship in no mean city, a place and office of 
honour in the activities of the Household. As 
members of this House and Home, they are, each in 
their separate individual selves, precious to GoD in 
Curist. They are watched and tended and sought, 
because they already belong to one Fold; and they 
will become free and independent and masterful, 
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each answering for himself to his own Master in 
Heaven, according to the degree with which they 
become citizens of that New Jerusalem, which is 
above, and which is free, and which is the mother of 
us all. 


THE END 
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